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SERMONS

UPON THE

EIGHTH CHAPTER OF THE ROMANS.

SERMON XII.

Now if any have not the Spirit of Christ, he vs none of his—
Rom. VIIL 9.

Ix the context, we have an assertion of a general truth, ¢ There is no
condemnation to them who are in Christ Jesus, who walk not after the
flesh, but after the spirit” We have this application in the beginning
of this verse, lest any should raise up a'vain confidence that they were
in Christ, and therefore freed from condemnation, without regarding
what he had before said, expounding himself : ver. 1, * Who walk not
after the flesh, but after the spirit’ He here further adds as an
application of the proposition, ‘ he who hath not the Spirit of Christ,
is none of his;’ which, because they were christians in profession, was
more accommodate to them. Here observe—

Doct. That all true christians have the spirit of Christ.

1. I suppose there are christians, or Christ’s disciples in name, and
disciples indeed : John viii. 31. As an Israelite indeed : John i. 47 ;
Rom. ii. 29. The apostle distinguisheth of a Jew in the letter, and a
Jew in the spirit. So, by just analogy and proportion, there are
christians in the letter, that have the outside of christians, but not the
life and power. We are only christians in name and profession till
we have the Spirit.

2. I assert, that which discriminateth the one from the other, is the
having the Spirit. Itis a mark both exclusive and inclusive; some
marks are exclusive, but not inclusive: John 1. 47, ¢ He that is of God,
heareth God’s word : ye, therefore, hear them not, because ye are not
of God ;” thatis exclusive. Acts xiii 46, ¢ But seeing ye put away the
word of God from you, and judge yourselves unworthy-of eternal life ;’
that is also exclusive. But if we depend upon these marks, we put a
false reasoning upon our souls: James i. 22, ‘But be ye doers of the
word, and not hearers only, deceiving your own souls,’ mapatoyifouevoc.
There are inclusive marks, but not exclusive, as: Rom. ix. 1, 2, 3, ‘I
say the truth in Christ, I lie not, my conscience also bearing me
witness in the Holy Ghost, that I have great heaviness and continual
sorrow in my heart ; for I could wish that myself were accursed from
Christ for my brethren, my kinsmen according to the flesh” They that
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2 SCRMONS UPON ROMANS VIIL [Ser. XIL

can prefer a public good, before their own personal efernal interest,
have an undoubted evidence of their love to Christ; but we cannot say
that none love Christ, but those which arrive at that height and degree :
but this is both exclusive and inclusive. The text showeth it to be
exclusive; he that hath not the Spirit, is none of his; that is, not
grafted as a living member into Christ’s mystical body for the present,
nor will he be accepted or approved as a true christian at last, at the
day of Christ’s appearing ; to be none of Christ's, is to be disowned and
disclaimed by Christ ; ‘Depart from me, I know you not’ How
grievous is the thought of it to any good christian! Secondly, It is
inclusive : 1 John ii. 13, ‘ Hereby we know that we dwell in God, and’
he in us, because he hath given us of his Spirit.” These are magnificent
words, and such as we should not have used, if God had not used them
before us. It is much nearness to dwell one with another, it is more
nearness to dwell one in another ; this is mutual and reciprocal between
God and a believer ; if we have his Spirit we may safely conclude it.
To prove this, let us see,—

1. What it is to have the Spirit.

2. 'Why this is the evidence that we are true christians.

Frirst. For the first question take these explanations :—

1. By the Spirit of Christ is not meant any created habit and gift.
For the new nature is sometimes called the spirit: John iii. 6. Buat
the third person in the Trinity, called the Holy Ghost, is here meant;
for he is spoken of as a person that dwelleth in believers, in the former
part of the verse; and dwelleth in them as in his temple, as one that
leadeth, guideth, and sanctifieth them ; yea, as one that will at length
quicken their mortal bodies, ver. 11, which no created habit and quality
can do. Yea, he is called the Spirit of God, and the Spirit of Christ:
¢If so be the Spirit of God dwell in you;’ and in the words of the
text, ‘If any man have not the Spirit of Christ.” Because he proceedeth
from the Father and the Son: John xv. 26, *When the comforter is
come, whom I will send you from the Father, even the Spirit of truth,
which proceedeth from the Father.” This is the Spirit which is
spoken of in this place.

2. This Spirit is had, or said to be in us. We have not only the
fruit, but the tree. But how have we him? We have a right to his
person, he is given to us in the covenant of grace, as our sanctifier ;
as God is ours by covenant, so is the Spirit ours, as well as the Father
and the Son; and he is present in our hearts, as the immediate agent
of Christ, and worker of all grace. It is true, in respect of his essence,
and some kind of operation, he is present in all creatures: Ps. cxxxix.
7, « Whither shall I go from thy Spirit? Whither shall I fly from
thy presence?’ God filleth all things with his Spirit and presence.
And therefore when some are said to have him, and others not to have
him, it is understood of his peculiar presence, with respect to those
eminent operations and effects which he produceth in the hearts of the
faithful, and nowhere else; for he is such an agent nowhere, as he is
in their hearts. Therefore, they are called temples of the Holy Ghost—
1 Cor. iii. 16 and 1 Cor. vi. 19—because he buildeth them up for a holy
use, and also dwelleth and resideth there, maintaining God's interest
in their souls,
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3. These eminent operations of the Holy Ghost are either in a way
of common gifts, or special graces; as to common gifts, reprobates and
hypocrites may be said to be partakers of the Holy Ghost, Heb. vi. 4,
Balaam had the gift of prophecy, and Judas the gift of miracles, as
well as the rest of the apostles: 1 Cor. xii, the apostle discourseth at
large of the gifts of the Spirit, and concludeth; ‘but I shew youa
more excellent way, verse 31; and then taketh it up again: 1 Cor.
xiii. 1, 2, ‘Though I speak with the tongue of men and angels, and
have not charity, I am become as a sounding brass, or a tinkling
cymbal ; and, though I have the gift of prophecy, and understand all
mysteries and all knowledge; and though I have all faith, so that I
could remove mountains, and have no charity, I am nothing.’

There are dona ministrantia, gifts for the service of the church ; such
as profound knowledge, utterance in preaching, or praying, or any other
ministerial acts ; and dona sanctificantia, such as faith, hope, and love ;
the former may render us useful to the church, but not acceptable to
the Lord. The superficial christianity is rewarded with common gifts,
but the real christianity with special graces; all that profess the faith
are visibly adopted by God into his family, and under a visible admini-
stration of the covenant of grace; so far as they are adopted into
God's family, so far are they made partakers of the Spirit. Christ
giveth to common christians those common gifts of the Spirit, which
he giveth not to the heathen world ; as, knowledge of the mysteries of
godliness, abilities of utterance and speech about heavenly things;
some affection also to spiritual and heavenly things, called a tasting of
the good word : the heavenly gift, and the powers of the world to
come ; these will not prove us true christians, or really in God's special
favour, but only visible, professed christians

4, The Spirit, as to sanctifying and saving effects, may be considered
as spiritus assistens aut tnformans ; either as moving, warning, or excit-
ing, by transient motions; so the wicked may be wrought upon by him,
as to be convinced, warned, excited ; how else can they be said to resist
the Holy Ghost? Acts vii. 51. And the Lord telleth the old world,
Gen. vi. 3, that his Spirit should not always strive with them. Surely,
besides the counsels and exhortations of the word, the Spirit doth
rebuke, warn, and excite them, and moveth, and stirreth, and striveth
in the(ilearts of all carnal creatures, or else these expressions could not
be used.

5. There are such effects of his sanctifying grace, as are wrought in
us, per modum habitus permanentis, to renew and change us, 50 as a
man from carnal, doth become spiritual, the Spirit of God doth so
dwell in us as to frame heart and life into holiness; this work is some-
times called the new creature, 2 Cor. v. 17, and sometimes the divine
nature, 2 Pet. 1. 4. It differeth from gifts, because they are for out-
ward service ; but this conduceth to change the heart: it differeth from
actual motions and inspirations, because they may vanish and die away,
without any saving impression left upon the heart: it differeth from
those slighter dispositions to godliness, which are many times in tem-
poraries; because they are but a light tincture, soon worn off, and have
no power and mastery over sensual affections; if they restrain them a
little, they do not mortify and subdue them. ‘Good motions are asa
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dash of rain; and those weak inclinations and good dispositions which
are in temporaries, are as a pond, or pool, which may be dried up ; but
this saving and sanctifying work is as a spring: John iv. 14. Two
things are considerable in it: 1. Its continuance and radication. 2.
Its efficacy and predominancy. ; -

[1.] The radication is set forth by the notions of the Spirit's dwelling
in us: John xiv. 17, ‘He shall be in you, and dwell in you. Its
resting upon us: 1 Pet. iv. 14, ‘ The Spirit of God and of glory rest
upon you.” He taketh up his abode with us: John xiv. 23, ‘We will
come to him, and make our abode with him, It is not a visit and
away, or a lodging for a night, but a constant residence ; he taketh up
his mansion in our hearts. Some have fits and qualms of religion,
motions of conviction and joy, but not a settled bent of heart towards
God and heaven.

[2.] Its prevalencyand predominancy ; for where the Spirit dwelleth,
there he must rule, and have the command of the house; he dwelleth
in the soul; he dwelleth so as to govern, directing and inclining us
so as to do things pleasing unto God, weaning us from the world : 1
Cor. ii. 12. This 1s called the receiving, not the spirit of the world,
but that which is of God. Mastering and taming the flesh, both its
gust and savour: Rom. viii. 5, ‘For they that are after the flesh, do
mind the things of the flesh.” Its deeds and motions: Rom. viii. 13,
If ye mortify the deeds of the body, ye shall live” The flesh will
rebel, but the Spirit gets the upper hand, for the dominion and
sovereignty of the flesh are not consistent with the having of the Spirit;
the flesh is subdued more and more; where the Spirit cometh, he
cometh to govern, to suit the heart to the will of God, and to give us
greater liberty towards him : 2 Cor. iii. 17, ¢ Where the Spirit of the
Lord is, there is liberty. The objects of sense which feed the flesh
make less impression upon us; and the love of sin is more and more
conquered. Now take it thus explained, you may know what it is to
have the Spirit, namely, the dwelling and working of the Spirit in our
souls, mortifying the flesh, and causing us to live unto God.

Secondly. Why is this an evidence that we are true christians ?
Here 1 shall prove two things.

1. That all true christians have this sanctifying Spirit.

2. That it is the certain evidence and proof of their being christians,
or having an interest in Christ.

1. That all that are true christians have it. I prove it—

[1.] From the promise of God, who hath promised it to them ; and
surely his love and faithfulness will see it made good : Zech. xii. 10,
‘I willpour upon them the Spirit of grace and supplications ; * and Prov.
i. 23, ‘ Turn unto me, and I will pour out an abundance of Spirit unto
you ; and Rev. xxii. 17, Whosoever will, let him drink of the water of
life freely” By the water of life is meant the Spirit; as appeareth,
John vii. 38, 39 ; so in many other places. Now surely God’s word
will not fall to the ground, but must be accomplished.

[2.] From the merit of Christ. Two things Christ purchased and
bestowed upon all his people, his righteousness and his Spirit : 2 Cor.
v. 21, ‘He was made sin for us, that we might be made the righteous-
ness of God in him’: Gal. iii. 14, ‘ That we might receive the promise
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of the Spirit through faith ; the rock was smitten by the rod of Moses
twice, 1 Cor. x. 4. And these two gifts are inseparable; where he
giveth the one, he giveth the other; we have both, or none: 1 Cor. vi.
11. ‘But ye are justified in the name of our Lord Jesus, and by the
Spirit of our God :’ and Tit. iii. 5, 6, 7, ‘ But according to his mercy he
saved us by the washing of regeneration, and the renewing of the Holy
Ghost, which he shed on us abundantly through Jesus Christ our
Saviour, that being justified by his grace, we should be made heirs
according to the hope of eternal life.” e freeth us at the same time
a malo moralz, which is sin ; and & malo naturals, which is punishment.

[3.] When we enter into the covenant of grace, we enter into covenant
with Father, Son, and Holy Ghost; with God, and with the Redeemer,
and with the Sanctifier: Mat. xxviii. 19, ¢ We are baptized in the
name of the Father, Son, and Holy Ghost.” What is our covenant
with the Holy Ghost? It implieth both our duty and our benefit;
our benefit is that we expect that the Holy Ghost should regenerate
us, and renew us to the image of God, and plant us into Christ by
faith, and then dwell in us, and maintain God’s interest in our souls,
and so make us saints and believers: and our duty is to consent to give
up ourselves to him as our sanctifier, and to obey his powerful motions,
before we are made partakers of the Holy Gthost.

[4.] The necessity of having the Spirit appeareth, in that without
him we can do nothing in christianity from first to last; it is the Spirit
uniteth us to Christ, and planteth us into his mystical body: 1 Cor.
xii. 13, ¢ By one Spirit we are baptized into one body ;’ it is by the Spirit
we give up ourselves to God as our God and reconciled Father in Christ,
and to Christ as our Redeemer and Saviour—and so are planted into
his mystical body : 1 Cor. vi. 17, “ But he that is joined to the Lord is
one spirit” As a man and a harlot are one flesh, so we are one spirit ;
the union is spiritual for kind, and the Spirit is the author of it. So
for further sanctification, and consolation, and mortification ; take it
either for the purging out lusts or suppressing the acts of sin; for the
purging out of lusts: 1 Pet. i. 22, ¢ Seeing ye have purified your souls
in obeying the truth through the Spirit” Pride, worldliness, and
sensuality, these are purged out more and more by the Spirit. Or
suppressing the acts of sin : Rom. viii. 13, ’ If ye through the Spirit do
mortify the deeds of the body.’ So for vivification, he infuseth life, and
quickeneth and maintaineth it in our souls: Gal. v. 25, ¢ If we live in
the Spirit, let us also walk in the Spirit.” Strengthening it: Eph. iii.
16, ¢ That he would grant you according to the riches of his grace to be
strengthened with might, by his Spirit” He maketh it fruitful and
exciteth it: Tzek. xxxvi. 27, ‘I will put my Spirit into you, and
cause you to walk in my ways” For consolation, to uphold our hearts
in the midst of all trials and difficulties ; then we may go on cheerfully,
and in a course of holiness: Acts ix. 31, ¢ They walked in the fear of
God, and the comforts of the Holy Ghost. To comfort us with the
sense of God’s love in all our tribulations: Rom. v. 5, ¢ Because the love
of God is shed abroad in our hearts by the Holy Ghost, which is given
unto us.’ To wait for eternal life : Gal. v. 5,  But we through the Spirit
do wait for the hope of righteousness by faith,” that is, which is built
upon it.
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2. This Spirit is the evidence of men being true christians, the only
sure and proper evidence: this will appear,—

[1.] By the metaphors and terms by which the Spirit is set forth ;
he is called a seal, a witness, and an earnest : < Who hath sealed us, and
given us the earnest of his Spirit in our hearts:’ 2 Cor. i. 22; and
Eph. i. 13, 14, ¢ After ye believed, ye were sealed with the Holy Spirit
of promise.” DMen used to set their mark and stamp upon their wares,
that they might own them for theirs. God sealeth by his Spirit ; his
stamp is his image: 2 Cor. iii. 18, * We are changed into his image
from glory to glory.’ So he is also set forth under the notion of a
witness : Rom. viit. 16, ¢ The Spirit itself beareth witness” What is
the witness of the Spirit? Not an immediate revelation or oracle in
your bosoms, to tell you that you are God’s children, but the renovation
of the soul, and the constant operation of the Holy Spirit, dwelling
and working in you; this testifieth to our consciences or spirits, that
God hath adopted us into his family ; thus the Spirit is a witness to
the scriptures. So he is set forth as an earnest: 2 Cor. v. 5, ‘Now he
that hath wrought us to this self-same thing is God, who hath also
given us the earnest of his Spirit” An earnest is part of the sum; we
have somewhat of the life, and peace, and joy of the Spirit now, which
enableth us to wait with the more comfort and assurance for our future
blessedness.

[2.] From the congruity of this evidence.

(1.) The coming down of the Holy Ghost upon him as the evidence
of God’s love to Christ, and the visible demgnstration of his affiliation
and sonship to the world. The evidence of God’s love: John. iii. 34,
¢ The Father loved the Son, and gave him the Spirit without measure.’
Now Christ prayed : John xvii. 26 ; ¢ That the love wherewith thou
hast loved me may be in them ;” and v. 23, ¢ That the world may know
that thou hast sent me, and hast loved them as thou hast loved me.
None will think in degree, therefore in kind, that God would
manifest his love to us, as he did to him, by the gift of the
Holy Spirit, or his filiation. John knew Christ to be the Son
of God, by the Spirit descending and abiding on him: John. i
32, * I saw the Spirit descend from heaven like a dove, and it abode on
him ;’ yea, God himself owned this as a demonstration of his sonship:
Mat. iii. 17, ‘This is my well-beloved Son, in whom I am well pleased.’
So do we know ourselves to be the children of God, by the Spirit’s
inhabitation and sanctifying work upon our souls.

(2.) The pouring out of the Spirit was the visible evidence given to
the church of the sufficiency of Christ’s satisfaction. When God was
reconciled, then he shed forth the Spirit: Acts ii. 33, ‘ Therefore being
at the right hand of God exalted, and having received of the Father
the promise of the Holy Ghost, he hath shed forth this which ye now
see and hear;’ so John vii. 88, 39, ‘He that believeth in me, (as the
scripture saith) out of his belly shall flow rivers of living water : this
he spake of the Spirit, which they that believed on him should receive ;
for the Holy Ghost was not yet given, because Jesus was not yet
glorified.” Now this is true of God’s love and reconciliation to us in
particular ; when he is pacified, he giveth the Spirit, because the part
followeth the reason of the whole ; and the atonement made, and the
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atonement received, Rom. v. 11, are evidenced the same way, even by
this fountain of living water, which is given to all believers.

(3.) This is the witness of the truth of the gospel, and therefore the
best pledge of the love of God we can have in our hearts; for the
believer’s hopes are confirmed in the sime way the gospel is confirmed ;
that which confirmeth christianity, confirmeth the christian; the
extract and original charter are confirmed by the same stamp and
impression ; the Spirit confirmeth the love of God to sinners, and
therefore the love of God to me: Act. v. 32, * And we are witnesses of
these things, and so is the Holy Ghost, whom God hath given to them
that obey him.’ The word was confirmed by the great wonders wrought
by the Holy Ghost: Heb. iii. 4, * God bearing them witness, with signs
and wonders, and divers gifts of the Holy Ghost” The sanctifying .
Spirit: John xvii. 17, ¢ Sanctify them through the truth, thy word is
truth:’ 1 John v. 10, ¢ He that believeth on the Son, hath the witness
in himself.” The Spirit comforting the conscience by the blood of Christ,
and sanctifying the heart, and cleansing it as with pure water, this
also 1s our evidence.

[3.] From the qualities of this evidence, and so it is most apt to
satisfy the doubting conscience concerning its interest in Christ and
his benefits.

(1.) It is a great benefit, becoming the love of God, to give us his
Holy Spirit ; it is more than if he had given us all the world. Persons
that have been at variance will not believe one another, unless their
reconciliation be verified by some remarkable good turn and visible
testimony of love. A great offender reconciled to Augustus, yet would
not believe it, unless he put some notable mark of his favour upon him ;
as David to Amasa, making him general of his army. Surely the
breach hath been so great between us and God, that we shall have no
peace and joy in believing, till we have some gift that may be a perfect
demonstration that he is at peace with us: Rom. v. 11, ¢ We joy in God,
as those that have received the atonement;’ the pledge of it is in the
gift of the Spirit. Most men’s patience cometh from their stupidness,
their confidence from their security, their quiet from their-mindlessness
of heavenly things; but the soul that is in good earnest must have a
witness of God’s love, or a sufficient proof that he is reconciled and
taken into God’s family, made an heir according to the hope of eternal
life, which is the spirit of adoption: Gal. iv. 6, ‘ And because ye are
ignsﬁ God hath sent the Spirit of his Son into your hearts, crying, Abba,

ather.’

(2.) It is most sensible, as being within our own hearts : the death
of Christ was.a demonstration of God’s love, but that was done without
us on the cross, and before we were born. Justification is a blessed
privilege, but either that is God’s act in heaven accepting us in Christ,
or else, in the sentence of the law, by which we are constituted just;
but this cometh into our hearts ; Gal. iv. 6,  God hath sent the Spirit
of his Son into our hearts;’ so 2 Cor. i. 22,  He hath given us the
earnest of the Spirit in our hearts;’ so 1 John v. 11,  He that believeth
hath the witness in himself;’ compare the eighth verse.

(3.) Itisa permanent and abiding testimony. By his constant opera-
tion we are acquainted with him, and know him; what moveth and
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stirreth in us but now and then we understand not, but the Holy
Ghost is familiar with us, resideth and dwelleth in our hearts; we feel
his pulse and motions: John xiv. 17, ‘I will send you the Spirit of
truth, whom the world cannot receive, because it seeth him not, neither
knoweth him ; but ye know him, for he dwelleth in you, and shall be in
you:’ therefore they know, 8rc wap’ Juiv wéver. They that constantly
feel his operations in comforting, quickening, instructing them, they
may see how they are beloved of God, and minded by him upon all
occasions. The effects of the Spirit are life, holiness, faith, strength, joy,
comfort, and peace; he enlighteneth our understanding, confirmeth our
faith, and assures us of salvation; exciteth us to prayer, stirreth up
holy desires and motions, comforteth us in crosses, awakeneth us in
groans after heaven. . Now those that have such constant experience of
the illuminating, sanctifying, quickening work of the Spirit on their
souls, cannot but know what kind of spirit dwelleth and worketh in
them.

(4.) The sanctifying Spirit is the surest note of our reconciliation
with God, as that which will not deceive us; when he sanctifieth, he is
pacified towards us: Heb. xiii. 20, 21, ‘Now the God of peace, that
brought again from the dead our Lord Jesus, the great shepherd of the
sheep, through the blood of the everlasting covenant, make you perfect
in every good work to do his will, working in you that which is well
pleasing in his sight;” and 1 Thes. v. 23, ‘The very God of peace
sanctify you wholly in body, soul, and spirit;’ 2 Cor. v. 17, 18, ‘If
any man be in Christ, he is a new creature; old things are passed
away, behold all things are become new ; and all things are of God,
who hath reconciled us to himself by Jesus Christ” A man lieth open
to delusions by other evidences, and may be long enough without true
and solid comfort.

[4.] From God's constant government. But there is a twofold way
of providence by which he governeth the world, or else conducteth
souls to glory ; there is an external sort of government, by prosperities,
and adversities, and afflictions, and worldly blessings. Now these have
their use, to invite us to obedience, and to caution us against sin; but
these things are not dispensed as sure evidences of God’s love and
hatred, Eccles. ix. 2. Worldly good things may be given in anger,
lest men should be marked out by their outward condition, rather than
the disposition of their souls. God would not distinguish the good by
the blessings of his common providence, nor brand and mark out the
bad by their afflictions. Therefore these mercies that run in the
channel of common providence, are dispensed promiscuously. But God
hath another way of internal government, carried on within the soul
by troubles of conscience for sin, and the comforts of a good conscience
as the reward of obedience. Now in this sort of government, the
influence of the Spirit is mainly seen ; God showeth his anger or his
love, his pleasure or displeasure, by giving and withholding the Spirit ;
when he is pleased, we have the testimony of it in our consciences by
the presence and comforts of the Spirit; when displeased, he with-
draweth the Spirit; this is reward and punishment, the accesses and
recesses of the Spirit, if we have sinned : Ps. li. 10, ¢ Cast me not away -
from thy presence, and take not away thy Holy Spirit from me’ The
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retaining and witholding the Spirit is one of the greatest calamities in
the world; ver. 2, ¢ Renew a right spiritin me;’ ver.12, * And uphold me
by thy free Spirit. On the contrary the reward of obedience is the increase
of the Spirit: Rom. xiv. 17, ‘For the kingdom of God is not in meats
and drinks, but righteousness, and peace, and joy in the Holy Ghost.
Now this being God’s constant way of internal government, whereby he
manifesteth his pleasure or displeasure by witholding, or withdrawing,
or giving out his Spirit ; and this is a surer way than the effects of his
external providence. I cannot say God hateth me, because he denieth
earthly blessings, or blasteth them when bestowed ; this may be for
other reasons than to manifest his anger or hatred : I cannot say God
loveth me because 1 enjoy outward prosperity; but if I have the Spirit,
that is never given in anger.

Use 1 is to persuade us to seek after the presence of the Spirit in
our hearts. It is not enough to be baptized, to have the common faith
and profession of christians, no, we must also have the Spirit of Christ;
for, while we are carnal, we are christians only in the letter. Two
things I will press you to—to receive and retain him ; to get him and
keep him.

[1.] Get him. See that he be entered into your hearts to recover your
souls to God, John iii 5, see that you ‘be born again of water, and of
the Spirit ;” and not only so, but get an increase and supply of the
Spirit of Jesus Christ: Phil. i. 17, ‘Through your prayers, and the
supply of the Spirit of Jesus Christ.” Seek more of the Spirit, and lose
him not in part, nor in whole : ¢ Quench not the Spirit,” Eph. iv. 30.
To encourage you, consider,—

God is ready to give the Holy Spirit, Luke xi. 13, and Christ hath
purchased it, that 1t might not be shed on us in a sparing manner, Tit.
1ii. 5. 6. It is applied to us by the word, or gospel-dispensation, 2 Cor.
iii. 18. Baptism hath its use, Tit. iii. 5 ; it doth not signify so much
the blood of Christ, as the sanctifying, cleansing Spirit purchased
thereby. The promise of the Spirit 1s sometimes made absolutely: as
Zech. xii. 10, ‘I will pour out a spirit of grace and supplication.” As
implying the first grace, you must take your lot; if you miss of it,
it is long of yourselves; you resisted former warnings, motions, and
strivings of the Spirit; wait in the use of means. Sometimes, con-
ditionally, to faith: John vii. 39, ¢ This he spake of the Spirit, which
they that believe on him, should receive.” Sometimes to repentance :
Acts ii. 38, ¢ Repent, and thou shalt receive the gift of the Holy Ghost,’
Prov. 1. 38. Now these must be often renewed, if we would get more
of the Spirit into our hearts, for the Spirit is continued and increased
to us by the same acts by which it is gotten at first, by faith .and
repentance ; faith assenting, or consenting, or denying. (1.) Assenting
with admiration of the infinite goodness and love of God shining forth
to us in our redemption by Christ. The assent must be strong, that it
may more effectually lead on other parts of faith, and because the actions
of the three persons are a great mystery: 1 Pet. 1.2, ‘ Elect according
to the foreknowledge of God the Father, through the sanctification of
the Spirit, unto obedience and sprinkling of the blood of Jesus” Here
is the eternal love of the Father, the infinite merit of Christ, and the
all-powerful operation of the Spirit. An assent with wonder and
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astonishment, because so much wisdom, love, and grace was discovered
in it, Eph. iii. 17-19. (2.) Consent must be often renewed to that
‘covenant by which the Spirit is dispensed. Often enter into a resolution
to take God for your God, for your sovereign lord, your portion and
happiness; and Christ for your redeemer and saviour ; and the Holy
Ghost for your guide, sanctifier and comforter. Every solemn consent
renewed doth both confirm you in the benefit of the Spirit, and bind
you and excite you to the duties required by.God in all these relations.
Your constant work is to love and seek after God as your happiness, and
Jesus Christ as your saviour, and the Spirit for your guide and direc-
tion. (3.) Dependence upon the love of God, and the merits of Christ,
and the power of the Spirit, that you may use Christ's appointed
means with the mqre confidence. That soul that thus sets itself to
believe, findeth a wonderful increase of the Spirit in this renewed
exercise of faith, assenting, consenting, and depending: Rom. xv. 13,
“The God of hope fill you with all joy and peace in believing, that you
may abound in hope through the power of the Holy Ghost.’

[2.] Your repentance must be renewed by a-hearty grief for sin, and
resolutions and endeavours against it. The more sin is made odious,
the more the Spirit hath obtained his effect in you; and the more
heartily you study to please God in the work of love and obedience,
the more you are acquainted with the Spirit and his quickenings, the
Spirit and his comforts : Acts ix. 31, ‘ They walked in the fear of the
Lord, and the comforts of the Holy Ghost.” His business is to make
you holy; the more you obey his motions and follow his directions,
the more he delighteth to dwell in your hearts.

Use 2 is self-reflection. Let me put that question to you : Aects xix.
3, ‘Have ve received the Holy Ghost since ye believed?’ Isthe first
great change wrought ? are you called from darkness to light ? from
sin to holiness? turned from Satan to God? Are you made partakers
of the divine nature? 2 Pet. i. 4. The change must be perfected more
and more by the Spirit: 2 Cor. iii. 18, ‘ Beholding as in a glass the
glory of the Lord, we are changed into his image from glory to glory,
by the Spirit of the Lord” Do you obey his sanctifying motions?
Rom. vii1. 14, ‘ For as many as are led by the Spirit of God are the
sons of God.” His motions all tend to quicken us to the heavenly life,
inclining our hearts to things above: 2 Thes, ii. 13, ‘But we are
bound to give thanks always to God for you, brethren, beloved of the
Lord, because God hath from the beginning chosen you to salvation
through sanctification of the Spirit, and belief of the truth.’
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SERMON XIII.

And if Christ be in you, the body s dead because of sin, and the
Spirit is life because of righteousness—Rom. VIIL 10.

THE text is manifestly a prolepsis, or a preoccupation of a secret
objection against our redemption by Christ. If believers die as well as
others, how are they freed from death? Questionless, Christ was sent
into the world to abolish the misery brought in by Adam’s sin; now
death was the primary punishment of sin: Gen. ii. 17, ‘In the day
thou eatest thereof, thou shalt surely die;’ and this remaineth on
believers.  The apostle answereth in the words read,—

First, By supposition, ¢if Christ be in you;’ that he might fix the
privilege on the persons to whom it properly belongeth.

Secondly, By concession, ‘ The body is dead because of sin.’

Thirdly, By correction, ‘ And the Spirit is life because of righteous-
ness.’ '

First; The supposition showeth that the comfort of the privilege is
drawn from the spiritual union which believers have with Christ: ‘If
Christ be in you.” Secondly, the concession granteth what must be
granted, that death befalleth believers ; their bodies return to the dust
as others do. But, thirdly, the correction is, that they are certain to
live for ever with Christ both in body and soul ; and this upon a two-
fold ground; first, there is a life begun, which shall not be quenched,
but perfected. ¢ The Spirit is life ;* the ground and procuring cause is
Christ’'s righteousness. Sin ‘deprived them of the life of grace, and
forfeited the life of glory; but here the righteousness of Christ hath
purchased this life for us, and the Spirit applieth it to us.

Doct. That Christ in believers, notwithstanding death, is a sure
pledge and earnest to them of eternal life both in body and soul.

This point will be best discussed with respect to the several clauses
in the text—the supposition, the concession, the correction, or contrary
assertion.

1. The supposition—* If Christ be in you’ Here I will prove to
you, that a true christian is one that doth not only profess Christ, but
hath Christ in him: 2 Cor. xiii. 5, ‘ Know ye not that Jesus Christ is
in you, except ye are reprobates?’ that is senseless, stupid wretches, not
accepted of God: so Col. i. 27, ¢ Christ in you the hope of glory.” Now
Christ is in us two ways, objectively and effectively: objectively, as
the object is in the faculty, or the things we think of and love are in
our hearts and minds; so Christ is in us, as he is apprehended and
embraced by faith and love; so he is said, Eph. iii. 17, ‘To dwell in
out hearts by faith;’ and again, ‘ He that dwelleth in love, dwelleth
in God, and God in him,” 1 John iv. 18. Which is not to be under-
stood of the acts only, but the habitual temper and dispositions of our
souls; for else by the ceasing of the acts, the union at least in our
hearts would be broken off. %econdly, effectively, so Christ is in us by
his Spirit and gracious influence. Now, the effects of his Spirit are
—first, life, he is become the principle of a new life in us: Gal. ii. 20,
‘Christ liveth in me; and the life that I live in the flesh, I live by
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the faith of the Son of God” Where he is, he maketh us to live;
and we have another principle of our lives than ourselves or our own
natural or renewed spirit. Secondly, Likeness or renovation of our
natures : Gal. iv. 19, ¢ Until Christ be formed in you The image of
Christ is impressed on the soul : 2 Cor. v. 17, ‘if any man be in Christ,
he is a new creature.” It is all to the same effect, our being in Christ,
or Christ’s being in us, for both imply union, and the effect of it a
near conformity to Christ in holiness. Thirdly, Strength by the con-
tinued influence of his grace to overcome temptation:1 John iv. 4,
“Ye are of God, little children, and have overcome him, because greater
is he that is in you, than he that is in the world” The Spirit keepeth
afoot God’s interest in.the soul against all the assaults of the devil; so

for the variety of conditions we pass through: Phil. iv. 12, ‘I know .

both how to be abased and how to abound; everywhere, and in all
things I am instructed both to be full, and to be hungry; both' to
abound, and to suffer need ;’ so for all duties that we are called unto:
1 Cor. xv. 10: ‘By the grace of God I am what I am; and his grace
which was bestowed upon me was not in vain, but I laboured more
abundantly than they all, and yet not I, but the grace of God which
was in me;’ and Heb. xiii. 21, - Working in you that which is pleas-
ing in his sight through Jesus Christ’ Now, you see what it is to
bave Christ in us; none but these are real Christians. ,

(1.) Because we must first be partakers of Christ before we can be
partakers of any saving benefit purchased by him, as members are
united to the head before they receive sense and motion from it.
Christ giveth nothing of his purchase to any but to whom he giveth
himself first, 1 John v. 12, And to whom he giveth himself, to them
he giveth all things needful to their salvation.

(2.) Where Christ once entereth, there he taketh up his abode and
lodging, not to depart thence ; dwelling noteth his constant and fami-
liar presence; he doth not sojourn for a while, but dwelleth as a man
in his own house and castle. There is a continued presence and influ-
ence, whereby they are supported in their christianity; ‘ He dwelleth
in us, and we in him, and we know that he abideth in us by his
Spirit :* 1 John iii. 24, and John xiv. 23, ¢ If a man love me he will keep
my words, and my Father will love him, and we will come unto him,
and take up our abode with him.” Not a visit and away, but a con-
stant residence: John xv. 5, * He that abideth in me, and I in him, the
same bringeth forth much fruoit.’

(3.) Where Christ is, he ruleth and reigneth ; for we receive him as
our Lord and Saviour: Col. ii. 6. ‘As ye received Christ Jesus the
Lord, so walk in him.” We received him, that he may perform the
office of a mediator in our hearts, and teach us, and rule us, and guide
us by his Spirit. All others know him by hearsay, but these know
him by experience; the testimony of Christ is confirmed in them.
Others talk of Christ, but these feel him; others have him in their
ears and tongues, but not in their hearts ; or if the heart be warm and
heavenly for a fit, it quickly falleth to the earth again. Then here
doth our frue happiness begin, to find Christ within us; this is
that which giveth the seal to Christ without us, and all the mysteries
of redemption by him; for you have experienced the power and

.
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comfort of it in your own souls; you find his image in your hearts, and
his Spirit conforming you to what he commandeth in the word, and
have a suitableness to the gospel in your souls; you may look with an
holy confidence for help to him in all your necessities, when others
look at him with strange and doubtful thoughts, because nearness
breedeth familiarity, and the sense of his continual love and presence
begets a holy confidence to come to him for mercy and grace to help;
in short, when others have but the common offer; you have a propriety
and interest in Christ. Christ without us is a perfect Saviour, but not
to you; the appropriation is by union; he came down from heaven,
took our nature, died for sinners, ascended up into heaven again to
make intercession at the right hand of the Father; all this is without
us. Do not say only there is a Saviour in heaven ; is there one in thy
heart? There is an intercessor in heaven, is there one in thy heart?
Rom. viii. 26, ‘But the Spirit itself maketh intercession for us with
groanings which cannot be uttered” He was born of the virgin, is
he formed in thee? Gal. iv. 19. He died, are you planted into the
likeness of his death ? Rom. vi. 5. He is risen from the dead ; do you
know the power of his resurrection ? Phil. iii. 10. Are you raised with
him ? Col. iii. 1. He is ascended, are you ascended with him ? Eph, ii.
6. Christ without us established the merit, but Christ within us assureth
the application.

Secondly, 1 come now to the concession, ¢ The body is dead, because
of sin” Here observe the emphasis of the expression, ‘the body is
dead ;’ not only shall die, or must die, but is dead. He expresseth
himself thus for two reasons, first, because the sentence is passed: Gen.
ii. 17, Heb. ix. 27, “ It is appointed for all men once to die.” Therefore, as
we say of a condemned man, he is a dead man, by reason of the sentence
passed upon him ; so by reason of this sentence, our ‘body is a mortal
body, liable to death, sentenced, doomed to death, and must one day
_undergo it. The union between it and the soul after a certain time
shall be dissolved, and our bodies corrupted. The execution is begun;
mortality hath already seized upon our bodies, by the many infirmities
tending to, and ending in, the dissolution of nature. We now bear
about the marks of sin in our bodies, the harbingers of death are already
come, and have talken up their lodging aforehand. The apostle saith,
‘in deaths often.’ How many deaths do we suffer, before death cometh
to relieve us, by several diseases, as colics, meagrims, catarrhs, gout,
stone, and the like? All these prepare for it; and therefore this body,
though glorious in its structure, as it is the workmanship of God, is
called a vile body, as it is the subject of so many diseases; yea, and
itself is continually dying: Heb. xi. 12, < Therefore sprang there even
of one, and him as good as dead” 'We express it, a man hath one foot
in the grave.

[2.] The reason is assigned, ‘Because of sin.” Death is the most
ordinary thing in the world, but its cause and end are little thought of.
This expression will give us occasion to speak of both its meritorious
c?u§e, and its use and end ; both are implied in the clause, ¢ Because
of sin.’ .

(L) It implieth the meritorious cause. Death is not a natural
accident, but a punishment; we die not as the beasts die, or as the
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plants decay ; no, the scripture telleth us by what gate it entered into
the world, namely, that it is an effect of the justice of God for man’s
gin: Rom. v. 12, ‘ By one man sin entered into the world, and death
by sin’ And it is also by covenant, therefore called wages, Rom.
vi. 23, Sin procured it, and the law ratifies it. Ay, but doth it so
come upon the faithful? I answer, though their sins be forgiven,
yet God would leave this mark of his displeasure on all mankind, that
all Adam’s children shall die, for a warning to the world. Well then,
sin carries death in its bosom, and to some this-death is but a step to
hell, or death to come ; it is not so to the godly; yet in their instance,
Grod would teach the world the sure connexion between death and sinj;
. whosoever hath been once a sinner, must die.

(2) Its end and use, ‘ The body is dead because of sin:’ that is,
the relics of sin arenot abolished but by death; there is a twofold end
and use of death to them that are in Christ.

First, To finish transgression and make an end of sin. We groan
under the burden of it, while we are in our mortal bodies, Rom. vii.
24. But when the believer dieth, death is the destruction of sin, rather
than of the penitent sinner ; the veil of the sinful flesh is rent, and by
the sight of God we are purified all in an instant ; and then sin shall
gasp its last, and our physician will perfect the cure which he hath
begun in us, and we shall be presented faultless before the presence
of God. ;

Secondly, To free us from the natural infirmities which render us
incapable of that happy life in heaven which is intended for us. The
state of Adam in innocency was blessed, but terrene and earthly, a
state that needed meat, drink, and sleep. If Christ would have restored
us to this life, it may be death had not been necessary, and the present
state of our bodies needed not to be destroyed, but only purified ; but
our Lord Jesus had a higher aim: Eph. i. 3, ¢ Who hath blessed us
with spiritual blessings in Christ” Adam enjoyed God among the
beasts in paradise; we enjoy God among the angels in heaven ; 1t is a’
divine and heavenly life that he promiseth, a life like that of the
blessed angels, where meat, and drink, and sleep hath no use. Now
this nature that we now have, is not fitted for this life; therefore Paul
telleth us: 1 Cor. xv. 50. ¢ That flesh and blood cannot inherit the king-
dom of God; thatis, that animal life which we derived from Adam
cannot inherit the kingdom of God. Therefore we need to bear the
image of the heavenly, which cannot be till this terrene and animal
life be abolished. To this end God useth death. So that which was
in itself a punishment, becometh a means of entrance into glory; the
corn is not quickened unless it die: 1 Cor. xv. 36, 37, 38. The .
believers that are alive at Christ’s coming must be changed, ver. 51, 52.
Christ himself by death entered into glory; therefore whatever is
animal, vile, and earthly, and weak, must be put off, before we are
capable of this blessed estate. .

(3.) The cause of this mortality is, ¢ Because of sin.” Had it not
been for sin, we had never had cause to fear dissolution ; there had
been no use for coffins and winding sheets ; nor had we been beholden
to a grave, to hide our carcase from the sight and smell of the living ;
there was a posse mort in innocency, else death could not be threatened
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as a penalty ; but there was a posse non mori, or else immortality
could not be propounded as the reward of obedience ; therefore man
is mortal, conditione corporis ; but immortal, beneficio conditori ; God
could have supported him. Well then, death must make sin odious;
or else sin allowed will make death terrible.

3. We come to the assertion or correction, ¢ The Spirit is life because
of righteousness.” In which observe,—

[1.] That believers have a life, notwithstanding death. Though
death be appointed by God, and inflicted upon believers as well as
others, yet they live, notwithstanding this death: John xi, 25, ¢ He that
believeth in me, though he were dead, yet shall he live.” The fountain
of life can raise him when he will; no bands of death can hinder his
quickening virtue. Though the union between body and soul be
dissolved, yet not their union with God.

[2.] This life is to be understood of body and soul. It is only indeed
here said life, but he explaineth himself in the 2d ver. ¢ If the Spirit of
him that raised up Jesus from the dead dwell in you, he that raised up
Christ from the dead, shall also quicken your mortal bodies by his Spirit
that dwelleth in you.” Man is compounded of a body and soul ; death
deprives him of his body for a time, only the body shall at last be
reunited to partake of the happiness of the soul. _

(1) The soul, being the noblest part, is presently, and most happily
provided for, being sanctified and purified from all her imperfections,
and is brought into the sight and presence of God: Luke xx. 38,
‘'They all live to God.” And they are gathered to the great council and
assembly of souls, Heb. xii. 23. There they serve God day and night,
and are under a happy necessity of never wandering from their duty,
and no longer busied to maintain a war against sin, but we are always
employed in lauding, praising, and blessing God, and delighting in him.
‘Well then, this is the happiness of the faithful, that though they put
off the body for a time, yet the soul hath an eternal house, to which it
retireth, and remains not only in the hand of God, but enjoyeth the
sight and love of God : 2 Cor. v. 1, ‘For we know that if our earthly
house of this tabernacle were dissolved, we have a building of God, an
house not made with hands, eternal in the heavens.’ ‘

(2.) For the body. At the resurrection the soul shall assume its body
again. We cannot easily believe that part shall be placed in heaven,
which we see committed to the grave to rot there; but there is no
impediment to God’s almighty power: Phil. iii 21, ‘Who shall
change our vile body, that it may be fashioned like unto his glorious
body, according to the working whereby he is able to subdue all things
unto himself.” This place doth prove that God hath provided for the
happy estate of the body as well as the soul. The dead are God’s
subjects, put into the hands of Christ; he must give an account of
them: John vi. 40, ‘ And this is the will of him that sent me, that
every one that seeth the Son, and believeth on him, may have ever-
lasting life, and I will raise him up at the last day.’ They are likewise
members of Christ, 1 Cor. vi. 15. Now this mystical body will not be
maimed ; they are temples of the Holy Ghost: 1 Cor. vi. 15—temples
wherein we offer up to God reasonable service. Now since the Spirit
possesseth both body and soul, he will repair his own dwelling-place
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which he hath once honoured with his presence, and not let corruption
always abide on it. And we have the pattern of Christ; he is the
first fruits of them that slept: 1 Cor. xv. 20. The soul hath an inclin-
ation to the body still ; therefore that our happiness may be complete,
a glorified soul shall animate an immortal body.

[3.] The grounds are, first, the Spirit's renewing ; secondly, Christ’s
purchase.

(1.) The Spirit is life. He doth not draw his argument from the
immortality of the soul, for that is common to good and bad; the
wicked have a soul that will survive the body, but little to their com-
fort; their immortality is not a happy immortality ; but he taketh
his argument from the new life wrought in us by the Spirit, which is
the beginning, pledge, and earnest of a blessed immortality, The soul
is an immortal being, but the new life'is an eternal principle of happi-
ness ; as soon as Christ beginneth to dwell in us, eternal life is begun
in our souls, 1 John iii. 15 ; the immortal seed, 1 Pet. i. 23.

(2.) The meritorious cause is the righteousness of Christ; or the
pardon of our sins, and the justification of our persons by the blood
and merits of Jesus Christ. 'When once forgiven, we are out of the
reach of the second death: 1 Cor. xv. 56, ¢ The sting of death is sin.’
We are freed from the damning stroke, not the killing stroke, of death ;
Christ having freed us from the curse of the law, and merited and
purchased for us a blessed resurrection, Heb. ii. 14, 15.

Use. Is to enforce the great things of christianity.

There are but two things we need to regard, to live holily and die
comfortably. These two have a mutual respect one to another ; those
that live holily take the next course to die comfortably: ‘the end of
that man is peace;’ and to know how to die well, is the best way to
live well ; both are enforced by this place.

1. To live holily ; there are several arguments from the text.

[1.] The comforts of christianity are not promiscuously dispensed,
or common to all indifferently, but suspended on this condition, ‘if
Christ be in you,’” by his sanctifying Spirit. If you be deceived in your
foundation, all your life, hope, and comfort, are but delusive things;
but when quickened by the renewing grace of the Spirit of Christ, and
made partakers of the divine nature, you have then the earnest of your
inheritance: Eph. i. 4, 2 Cor. v. 5, ‘ He who hath wrought us to this
same thing is God, who hath given us the earnest of his Spirit.’
Others die uuncertain of comfort, or, it may be, most certain of con-
demnation.

[2.] From the concession, the body is dead ; sentence is passed, and in
part executed ; this awakeneth us to think of another world, and to
make serious preparation ; when the walls of the house are shaken and
are ready to drop down, is it not time to think of a removal? The
body is frail and mortal, and that is enough to check sin: Rom. vi. 12,
‘Let not sin reign therefore in your mortal bodies, that ye should obey
it in the lusts thereof. But it is made more frail by actual sin: Gal.
vi. 8, ‘If we sow to the flesh, of the flesh we shall reap corruption.’
Shall we sow to the flesh and pamper the flesh, which must soon be
turned into stench and rottenness?  Man consulting with present sense
carrieth himself as if he were a body only, not a soul ; and therefore out
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of love to sensual pleasures, he maketh no account of anything but
sensual pleasures and satisfactions; but shall we bestow all our time
and care upon a body that was dust in its composition, and will shortly
again be dust in its dissolution? The body is not only dying, but dead ;
you think not of it now, but this death cometh before it is looked for.
Saul trembled when the spirit answered him: 1 Sam. xxviii. 19, 20,
¢ To-morrow thou and thy sons shall be with me.” Would you sport
and riot away your time, if you should receive such a message ?  Surely
the dust, and stench, and rottenness of the grave, if we thought of it,
would take down our pride and check our voluptuousness, for we do
but pamper worms’ meat; it would prevent our worldliness. All a
man’s labour is for the body, and usually in a body overcared for there
dwelleth a neglected soul. The body is not only the instrument, but the
incitement of 1t ; the soul is wholly taken up about the body, but doth
the dead body deserve so much care? Death doth disgrace all the
seducing pleasures of the flesh, and the profits and honours of the world.
‘Who is so mad as wilfully to sin with death in his eye? Alas! all the
pleasures and honours of the world will be vanity and vexation of spirit
to us when we come to die.

[3.] We come now to the corrective assertion, and there is the life
promised for body and soul; this breedeth the true spirit of faith: 2
Cor. iv. 13, 14, * We having the same spirit of faith, (according as it
is written, I believed, therefore have I spoken), we also believe,
therefore speak, knowing that he that raised up the Lord Jesus shall
raise us up also.’ The true diligence and godliness: 1 Cor. xv. 58.
‘Be stedfast and unmoveable, always abounding in the work of the
Lord, for your labour shall not be in vain in the Lord.” And patience :
Rom. ii. 7, ¢ Who by patient continuing in well doing, seek for glory,
immortality, eternal life.” Christians! we that have souls to save or
lose, and have an offer of happiness, shall we come short of it for want
of diligence, and spend our time in eating and drinking, and sporting,
or in the service of God ?

[4.] It is the effect both of the Spirit’s renewing, and the righteous-
ness of Christ. Both call for holiness at our hands, as the effect of the
renovation of the Spirit, and our title to the righteousness of Christ;
so that this life doth not belong to us unless we are in Christ, and walk
not after the flesh, but after the Spirit: Rom. viii. 1. Which begun
this discourse—the double principle and ground of hope enforceth it.

2. To die comfortably. Christianity affordeth the proper comfort
against death, as it is a natural and penal evil ; a natural evil it is, as
it puts an end to present comforts; it is a penal evil too, as it maketh
way for the final judgment, Heb. ix. 27. Heathens could only teach
them to submit to it out of necessity, or as a debt they owed to nature,
or an end of the present miseries; but christianity, as the sting of it is
gone, 1 Cor. xv. 56. As the property is altered: 1 Cor. iil. 22,
‘Death is yours,’ and that upon solid grounds; as the life of grace is
introduced and sin is forgiven, and the conclusions drawn from thence.
First, The life of grace introduced. - How bitter is the remembrance of
death to the carnal man, much more the enduring of it. A dying
body and a startling conscience maketh them afraid of everlasting
death ; and so much sin as you bring to your death-bed, so much
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bitterness you will have ; so much holiness so far you have eternal life
in you; and the more it is acted in the fruits of holiness, the more
comfort : Isa. xxxil. 17. A little without is grievous, when all is amiss
within. Secondly, Sin is forgiven upon the account of the righteousness
of Christ, for we shall then e soiled if found in no other righteousness
than our own : Phil. 111 8, 9,  That I may be found in him, not having
my own righteousness.” In short, the worst that can befal believers is,
that it is the death but of a part, the worst and basest part, and that
but for a season. The bodies of the saints shall not always lie in the
grave : nor can it be imagined they shall perish as the beasts ; no, but
be raised up from the grave, and their vile bodies be changed like unto
the glorious body of their Redeemer.

*

SERMON XIV.

If the Spirit of him that raised up Jesus from the dead dwell in you,
he that raised up Christ from the dead shall also quicken your
mortal bodies by his Spirit that dwelleth in you.—Ron. VIIL 11.

The Apostle is answering a doubt, How there is no condemnation to
them that are in Christ, since death, which is the fruit of sin, yet
remaineth on the godly ? Answer—

1. By concession, that sin isindeed the seed and original of mortality ¢
“the body is dead because of sin.” Not only the carnal undergo it, but
the justified ; though the guilt of sin be taken away by a pardon, and
the dominion and power of it be broken by the Spirit of Christ, yet the
being of it is not quite abolished ; and as long as sin remaineth in us
in the least degree, it maketh us subject to the power of death.

2. By way of correction—he opposeth a double comfort against it.
Destruction by sin is neither total nor final. First, not total ; it is but
a half death: ver. 10. ‘The Spirit is life because of righteousness.’
Secondly, nor final ; it hath a limit of time set, which when it is expired,
the -body shall have a happy resurrection, and that by virtue of the
same Spirit by which the soul is now quickened. So that mark—both
parts receive their happiness by the Spirit—the soul and the body ; the
soul though it be immortal in itself, yet the blessed immortality it hath
from the Spirit; the Spirit is life because of righteousness;’ and the
dead body shall not finally perish, but be sure to ‘be raised again by the
same Spirit: ¢ If the Spirit of him.

In the words we have—

1. The condition upon which the resurrection is promised, ¢If the
Spirit.’

2. The certainty of performance set forth. [1.] By the author or
efficient cause, ‘He that raised up Jesus from the dead.” [2.] ¢ By his
Spirit that dwelleth in you,' the way and manner of working.

1. The condition. A resurrection is necessary, but a happy resurrec-
tion is limited by a condition: Phil. iii. 11, ‘If by any means.’
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2. The certainty of performance. i

[1.] From the author God, described by his eminent and powerful
work, ¢He that raised up Jesus from the dead.” This is mentioned,
partly as an instance of his power, and partly as an assurance of his
will.. First, An instance of his power: Eph. 1. 18, 19, ¢ According to
the working of his mighty power, which he wrought in Christ when he
raised him from the dead.” Our resurrection is a work of the same
omnipotency with that which he first evidenced in raising Christ from
the dead ; the same power is still employed to bring us to a glorious
eternity. Secondly, It is an assurance of his will, for Christ’s resurrec-
tion is a pattern of ours: 1 Cor. vi. 14, ¢ God hath both raised the Lord,
and will also raise up us by his own power ;” 2 Cor. iv. 14, ‘ Knowing
that he hath raised up Jesus, shall also raise us up by Jesus.’

[2.] For the way and manner of bringing it about. By his Spirit
that dwelleth in us” Where take notice, first, of the relation of the
Holy Spirit to God ; secondly, his interest in, and nearness to us.

(1.) His relation to God. He is called his Spirit, and the Spirit of
him that raised Jesus from the dead, that is, of God the Father.

The Holy Spirit is sometimes called the Father’s Spirit, and some-
times Christ’s Spirit, because he proceedeth both from the Iather and
the Son; the Father's Spirit, John xv. 26, * When the Comforter is
come, whom I will send to you from the Father; even the Spirit of
truth.” He is also called, Acts xi. 4, ¢ The promise of the Father ;” and
Christ’s Spirit, Rom. viii. 9, ‘ If any man have not the Spirit of Christ,
he is none of his;’ and Gal. iv. 6, *God hath sent forth the Spirit of
his Son into our hearts’ Now the Spirit being one in essence, and
undivided in will and essence with the Father and the Son, surely the
Father will by, or because of the Spirit dwelling in us, raise us again ;
for Father, Son, and Holy Spirit are one and the same God.

(2.) His interest in, and nearness to us; ‘ He dwelleth in us’ All
dependeth upon that mark; he doth not say he worketh in us per
modum actionis transeuntis; so he worketh in those that resist his work,
and shall perish for ever ; but per modum habitus permanentis, as we
are regenerated and sanctified. And the effects of his powerful resurrec-
tion remain in those habits which contribute the new nature; so the
Spirit is said to dwell in us; and in the former verse, Christ to be'in
us: ¢ If Christ be in you, the body is dead because of sin,” verse 10.

Doct. That the bodies of believers shall be raised at the last day by
the Spirit of holiness which now dwelleth in them.

1. I shall a little open this inhabitation of the Spirit.

2. Show you why it is the ground and cause of our happy resurrection.

1. For the first, The inhabitation of the Spirit. Dwelling may relate
to a double metaphor, either to the dwelling of a man in his house, or
of God in histemple. Of a man in his house: 1 John iii. 24, ¢ And he
that keepeth his commandments dwelleth in him, and he in him;’ so
it noteth his constant familiar presence. Or of God in his temple: 1
Cor. vi. 16,  Know ye not that you are the temple of God, and the Spirit
of God dwelleth in you?’ Which noteth a sacred presence, that pre-
sence as a God to bless and sanctify ; the Spirit buildeth us up for so
holy a use, and then dwelleth in us as our sanctifier, guide, and com-

forter. 'The one maketh way for the other; first a szingtiﬁer, and then
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a guide ; as a ship is first well rigged, and then a pilot; and by both
he comforts us. He hath regenerated and guided us in the way of
holiness. First, he sanctifieth and reneweth us : Tit. iii. 5, ¢ But according
to his mercy he saved us, by the washing of regeneration, and the renew-
ing of the Holy Ghost;” and John iii. 6, ‘ That which is born of- the
Spirit is spirit.” First he buildeth his house or temple, and then cometh
and dwelleth in it. Secondly, he guideth and leadeth us in the ways
of holiness: Rom. xv. 14,  And myself also am persuaded of you, my
brethren, that you also are full of goodness, filled with all knowledge;’
“If we live in the Spirit, let us also walk in the Spirit: Gal. v. 25.
Before, we were influenced by Satan: Eph. ii. 2. ¢ Wherein in times
past ye walked according to the course of this world, according to the
prince of the power of the air, that now worketh in the children of
disobedience.” He put us upon anger, malice, envy, unclean lusts, and
noisome and filthy ways, and we readily obeyed. 2 Tim.ii. 28. ¢And
that they may recover themselves out of the snares of the devil, who
are taken captive at his will.” But the old inmate is cast out, and now
we are guided and influenced by another lord.  Thirdly, He comforts
us with the sense of God's fatherly love, and our eternal inheritance:
Rom. viii. 16. ‘ The Spirit itself beareth witness with our spirit, that
we are the children of God.” 2 Cor. ii. 22, ¢ Who hath also sealed
us, and given us the earnest of the Spirit into our hearts.” By both he
l(}aaveth upon the soul a sweet taste and relish of spiritual and heavenly
things.

2. Why this inhabitation is the ground of a blessed resurrection.

[1.] To preserve the order of the personal operations. To make
this evident, consider—

(1.) That rising from the dead is a work of divine power ; for to him
it belongeth to restore life, who gave life at first: 2 Cor.i.10. ‘Who
hath delivered us from so great a death,” etc., and is verified in plain
experience,

(2.) That this divine power belongeth in common to Father, Son,
and Holy Ghost, who being one and the same God, concurred in the
same work ; and whatever is done by the Father or Son, is done by
the Spirit also; and whatever is done by the Spirit, is done by the
Father and Son also. As for instance, apply it to the resurrection of
Christ, or our resurrection.—To the resurrection of Christ, it is ascribed -
to the Father, ‘and God the Father, who raised him from the dead.’
T'o God the Son in other places; Christ is said to rise again by his own
virtue and power: Rom. iv. 25, ‘He died for our offences, and rose
again for our justification;’ not raised only, but rose again. So the
Spirit is said to raise Christ: Rom. i. 4, * And declared to be the Son
of God with power, according to the spirit of holiness, by the resurrec-
tion from the dead. So 1 Pet. iii. 18, ‘Crucified in the flesh, and
quickened in the Spirit” So our resurrection ; we are raised by the
Father; for in the text it is said, we are raised by the Spirit of him
that raised Jesus from the dead. 'We are raised by Christ : John v.
21, ‘For as the Father raiseth up the dead, and quickeneth them,
even so the Son quickeneth whom he will.” So by the Spirit we are
raised, as in the text, ‘ He shall quicken your mortal bodies by his Spirit
that dwelleth in you.
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(3.) They all concur in a way proper to them. In all their personal
operations it is ascribed to the Father as the first fountain of working,
and spring and well-head of all grace, who doth all things from himself;
and by the Son and Holy Ghost, as it refers to Christ’s resurrection,
and ours also. So Christ’s resurrection; it is ascribed to God the
Father, who in the mystery of redemption hath the relation of
supremeé judge: Acts ii. 32, ‘This Jesus hath God raised up;’ and
Acts x. 40, ‘Him hath God raised up the third day.” And there is
a special reason why it should be ascribed to God, as the Apostles
when they stood upon their privilege, ¢ Let them come and fetch us out,
Acts xii. 39 ; so, ‘ The God of peace that brought again from the dead
the great shepherd,’ etc., as referring it to his judicial power: Heb.
xiii. 26. Though Christ had power to rise, yet no authority; our
surety was fetched out of prison by the judge. And then it is ascribed
to Christ himself: John ii. 19, ¢ Destroy this temple, and in three
days I will raise it up: which he spake of the temple of his body.” To
prove the divinity of his person, it was necessary that he should thus
speak ; or to prove himself to be God : John x. 18, ‘I have power to
lay down my life, and to take it up again.” He could put a period to
his sufferings when he pleased. So for the Holy Ghost, he raised
Christ, because the Spirit sanctified his humanity, and by him the
human nature of Christ was made partaker of created holiness, and so
qualified to rise again when he had done his work. All the created
gifts came from the Spirit, and therefore they are called the anointing
of the Holy Ghost, with which he was anointed. So to our resurrection,
Giod raiseth the dead, as it is usually said in scripture; and Christ
raiseth the dead, ‘ Every one that believeth on the Son hath everlasting
life, and I will raise him up at the last day,” John vi. 40. The Spirit
raiseth, and still in a way proper to each person ; to understand which,
we must observe that there are three ways of subsistence in the divine
nature, which carry a great correspondence with the prime attributes
in God, which are power, wisdom, and goodness. Power we conceive
eminently in God the Father, it being the most obvious by which the
Godhead is apprehended, and so proper to him who is the beginning
of being and working : Rom. i. 20, ‘ His eternal power and Godhead
are seen by the things which are made.” Wisdom is appropriated to
Christ, who is often represented in scripture as the wisdom of the
Father : especially, Prov. viii. = And goodness to the Spirit, therefore
often called the good spirit: Neh.ix. 20; and Ps. cxliii. 10. Not but
that all these agree to each person, for the Father is powerful, wise,
and good ; so the Son, and so the Holy Ghost; and love is sometimes
appropriated to the Father; namely, the fountain “and original love;
but the evangelical, operative, and communicative love of God is more
distinctly ascribed to the Spirit, because all benefits come to the creature
this way ; we have our natural being from him: Job. xxxiii. 4, ¢ The
Spirit of God hath made me, and the breath of the Almighty hath
given melife’ ¢ The first clause relateth to the body, the Spirit of the
Lord hath made me ;" that is, framed the body ; the second to the soul,
that spirit of life that God breathed into man when his body was
framed and organised to receive it. The Spirit created and formed in
man the reasonable soul ; so the new being which is communicated to
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us by the Redeemer through the covenant of grace: Tit.{ii.5,6. Our
glorious being, which is considered either as to soul or body; as to
soul, ‘the Spirit is life because of righteousness;’ as to body, the
words of the text. 'Well then, the Holy Ghost is the operative love
of God, working from the power of the Father, and grace of the Son;
and whatever the Father or Son doth, you must still suppose it to be
communicated to us by the Spirit.

[2.] Because the Holy Ghost is vinculum unionzs, the bond of union
between us and Christ.  We are united to him, because we have the °
same spirit which Christ had ; there is the same spirit in head and
members, and therefore he will work like effects in you and him; if
the head rise, the members will follow after ; for this mystical body was
appointed to be conformed to their head, as in obedience and suffering,
s0 in happiness and glory : Rom. viii. 29, ¢ Predestinated to be con-
formed to the image of his Son.’ Christ was raised, therefore they
shall be raised ; Christ was raised by the Spirit of holiness, so you are
raised by the same power of the Holy Ghost. Christ is as tender of
his mystical body as of his natural body, therefore will not lose one
member or joint of it: John vi. 39, ‘I must lose nothing;’ and the
Spirit doth his office in you, as in him, for you are to be raised up with
him, and as he was raised. We feel the power of our resurrection in
our regeneration, and we feel the comfort of it in our being raised to
glory ; head and members do not rise by a different power. How then,
you will say, are the wicked raised by Christ? They are raised ex
officio judicrs, but not beneficio mediatoris—by him as a judge, not by
him as a Redeemer. There will be a resurrection both of the wicked
and the godly, the one by the power of Christ as judge, the other by
the power of his Spirit as redeemer ; the one are forced to appear, the
other go joyfully to meet the bridegroom ; the one, by Christ’s power
as judge, shall have the sentence of condemnation executed upon them ;
the other, by virtue of Christ’s life and resurrection, shall enter into the
- possession of the blessed ; a state of bliss and eternal life, wherein they
shall enjoy God and Christ, and the company of saints and angels, and
sing hallelujahs for ever. _

[3.] Because the Spirit of sanctification worketh in ns that grace
which giveth us a right and title to this glorious estate ; for by regener-
ation we are made children of God, and so children of the resurrection :
Luke xx. 35, 36, ‘But they which shall be counted worthy to obtain
that world, and the resurrection from the dead, neither marry, nor are
given in marriage ; neither can they die any more, for they are equal
to the angels, and are the children of God, being the children of the
resurrection.” Being admitted intn his family here, we may expect to
be admitted into his presence hereafter. And then actual holiness, if
we live to years of discretion, is necessarily required to a blessed and
glorious resurrection: Gal. vi. 8.  “If we sow to the flesh, we shall of
our own flesh reap corruption ; but if we sow to the Spirit, we shall of
the Spirit reap life everlasting.” There is no harvest without sowing ;
and as the seed is, so will the harvest be; they that lavish out their
time, and care, and estates, in feeding their own carnal desires, must
expect a crop accordingly, which is death and destruction ; but they
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that obey the Spirit, and sow to righteousness, shall obtain eternal life ;
for till the cause of death be taken away, which is sin, we may fear a
resurrection, but cannot expect a resurrection to our comfort.

[4] The Spirit doth not only regenerate and convert us, which
giveth us a right, but abideth in us as an earnest: Eph. i. 14, ‘We
were sealed with that Holy Spirit of promise, which is the earnest of
our inheritance, until the redemption of the purchased possession.
Where observe three things. First, How the heirs of promise are
distingunished from others; Secondly, The use of this mark and distinc-
tion; Thirdly, The time how long this abideth with us; and all this
will fully prove the point in hand.

(1.) The mark of all those whom God admitteth into the gospel
state. They are sealed with that Holy Spirit of promise; that is,
secured, set apart, as those that have interest in the new covenant, by
that Spirit of holiness which is promised to believers; for the Spirit is
called the promise of the Father; the renewing and sanctifying work
of the Spirit, or the image of Christ impressed upon the soul, is this seal ;
and the comfort and joy that floweth thence, i3 an appendage to it. As
the work of sanctification is more and more carried on, and is fruitful
in holiness of life; so we are more and more distinguished as a people
set apart to serve, and please, and enjoy the holy and blessed God.
Now you that are exercised with so many doubts and scruples about
your interest in the promise, would it not be exceeding comfortable to
you, if you. had your seal and warrant for a secure claim to the
privileges of the gospel, by the saving graces of the Spirit, or the
impression of the image of Christ upon your hearts? You may be
abundantly satisfied; for where these saving graces and fruits of
holiness are found, your right and interest in the ‘promise of eternal life
is clear and manifest ; for this is the mark of the Holy Spirit, and the
seed of life eternal.

(2.) The use for which the Holy Spirit and saving graces bestowed
on them serveth, is to be the earnest of the inheritance. An earnest is
a pledge, or first part of a payment, which is an assurance or security
that the rest of the whole price shall not fail to follow; so the Spirit
and his graces is the earnest given by God to confirm and assure the
bargain, that at last he will bestow upon us our full portion. or salvation
and eternal life itself. The presence and working of the Spirit in
our hearts is this earnest ; as soon as you give up yourselves to God in
covenant, you have a right; but the possession is delayed for a season ;
therefore he giveth us part in hand, to assure us he will bestow the
whole in due time ; for we need to be satisfied, not only as to our pre-
sent right, but our future possession. The Spirit and his work of grace
received here is glory begun; a part it is, though but a small part in
regard of what is to ensue.

(3.) The time how long the use of this earnest is to continue:
‘until the redemption of the purchased possession” The words
are somewhat obscure. What is the purchased possession? It is
taken for the persons acquitted and purchased, that is to say, the
church and people of God, holy and sincere christians; for they are
Christ’'s possession whom he hath dearly bought, 1 Cor. vi. 10, and
recovered out of the hands of Satan their old possessor and master :
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Col i. 13. The redemption of them is till their full and final
deliverance: Eph. iv. 30. < Whereby ye are sealed to the day of
redemption.’ Their deliverance is but begun now, and their bonds but
in part loosed ; but they are fully freed from the effects of sin at the
last day, when death itself is abolished, and their bodies raised up in
glory. The earnest is given ; the Holy Spirit with his graces to abide
with us till then ; at that time there is no further use of an earnest,
for there is no place left for doubts and fears. Till this day comes,
God's earnest abideth with us, that is, in our souls, till our bodies be
reunited to them ; and this fully proveth the matter in hand.

[5.] His respect to his old dwelling place; he once dwelt in our
bodies as well as in our souls: 1 Cor. vi. 19, ‘ Know ye not that your
bodies are temples of the Holy Ghost ?’ Our bodies were his temple,
and honoured by his presence ; he sanctified our bodies as well as our
souls: 1 Thes. v. 23, ‘I pray God sanctify you wholly, your whole
spirit, soul, and body.” He sanctifieth the body, as he maketh it
obedient to his motions, and a ready instrument to the soul. Now
when the body was given up to the Spirit to be sanctified, it was con-
secrated to immortality ; it 1s by the Spirit’s sanctifying the soul that
it was made capable of seeing and loving God ; so the body of serving
the soul in our duties to God. Now shall a temple of God be utterly
demolished ? that body that was kept clean for the Holy Ghost to
dwell in, and to be presented immaculate at the day of Christ, come to
nothing ? Indeed for a while it rotteth in the grave, but his interest
in it is not made void by death, and his affection ceaseth not; this
body was once his house and temple, and he had a property in it
therefore he hath a love to our dust, and a care of our dust, and will
raise it up again.

[€.] Because the great work of the Spirit is to retrench our bodily
pleasures, and to bring us to resolve by all means to save the soul,
whatever becometh of the body in this world, and to use the body for
the service of the Lord Jesus Christ. Now the Spirit would not put
us upon the labours of the body, and take no care for the happiness of
the body; these two always go together: 1 Cor. vi. 13, ¢ The body is
for the Lord, and the Lord for the body;’ Christ expecteth service
from the body, and gave up himself for the redemption of it, as well
as the soul: 1 Cor. vi. 20. The body is his in a way of duty, and his
in a way of charge; this reason should the more sink into you, because
spirit and flesh are so opposed in scripture. Flesh signifieth our incli-
nations to the bodily life, as spirit doth the bent and inclination of soul
to God and heaven ; the great work of the Holy Spirit is to subdue the
lusts of the flesh: Rom. viii. 13, ‘If ye through the Spirit do mortify
the deeds of the body, ye shall live;’ if we obey him in his strivings
against the flesh: Gal. v. 16,  Walk in the Spirit, and you shall not
fulfil the lusts of the flesh.” Christ giveth us his Spirit to draw us off
from bodily pleasures, that tasting manna, the diet of Egypt may have
no more relish with us. So Gal. v. 24, ¢ They that are Christ’s, have
crucified the flesh, with the affections and lusts thereof ;’ they hold a
severe hand over all the appetites and passions of the flesh : Rom. xiii,
14, ‘Make no provision for the flesh, to fulfil the lusts thereof” Do
not addict yourselves to pamper and please the body. One great part
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of practical religion is to bring us to love the pleasures that are proper
to the immortal soul, above the sottish and brutish pleasures of the
body. Well then, was religion intended only to make a great part of
us miserable, which part yet is the workmanship of God’s hands, when
there is so much hardship put upon the body, such labours and pains,
such care and watchfulness? His very self-denial is an argument,
that the Spirit in us thus commanding and governing us, is a pledge
of glory.

[7.] There is in the soul a desire of the happiness of the body ; not
only a natural desire to live with it, as its loving mate and companion,
which maketh us loath to part with it; and if the will of God were
80, the saints would ‘not be unclothed, but clothed upon, that mor-
tality might be swallowed up of life:’ 2 Cor. v. 4. They would desire
not to put off these bodies, at least not to part with them finally. But a
spiritual desire is kindled in us by the Holy Ghost that now dwelleth
in us; for the apostle addeth, ver. 5,  He that wrought us for the self-
same thing is God.” God hath framed us to desire this impassible,
eternal, and immutable life in our bodies as well as our souls. More
plainly elsewhere: Rom. viii. 23, ‘ We that have the first fruits of
the Spirit, groan within ourselves, waiting for the adoption, the redemp-
tion of our bodies.” That is, the resurrection of the body ; to be redeemed
from the hands of the grave. Mark, these groans are stirred up in
them by the first fruits of the Spirit; now, would the Holy Ghost stir
up these groans and desires, if he never meant to satisfy them ?  That
were to mock us, and vex us, which cannot be imagined of the Holy
Spirit.  Well then, since these desires are of God’s own framing,
raised up in us by his Spirit, they will not be disappointed, but will 1n
time be fulfilled.

[8.] From the nature of death. Death is that power which God
hath given the devil over men by reason of sin: Heb. ii. 14, ‘That he
might destroy him that had the power of death, even the Devil ;’ the
power of separating soul and body, and keeping us from eternal life,
God inflicteth it as a judge, but the devil as an executioner; he is not
. dominus morts, sed mintsier mortis. 'The devil enticeth them to sin,
by which they deserve death, and the sting of death is sin: 1 Cor. xv.
56. The devil hath the power of death; as carnal men are taken
captive in his snares: 2 Tim. ii. 26 ; and when they die, he may have
a hand in their torments. While men live, they are in the house of
God, are under the protection of God, and have the offers of grace; but
if they harden their hearts, and despise these offers, they are cast forth
with the devil and his angels ; the judge giveth them over to the jailor,
and the jailor casts them into prison, from whence they come not forth,
till they have paid the utmost farthing: Luke xii. 58. But Christ
came to deliver us from this ; and all that embrace his salvation, the
Spirit puts them into a state of freedom and liberty of the children of
God. And as to them, Satan is put out of office, he cannot keep them
from entering into eternal life; the power of death is taken from him,
and therefore, though their bodies be kept for a while under the state
of death, yet at length the Spirit freeth them from the bondage of
corruption, and bringeth them into the glorious liberty of the children
of God. They shall at length rejoice and triumph in God; ‘O death,
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where is thy sting? O grave, where is thy victory ?” 1 Cor. xv. 55, 56,
57. They die as well as others, but death is not the power of the
devil over them, but one of those saving means by which God worketh
their life and happiness ; it is the beginning of immortality, and the
gate and entrance into life ; they are not in the custody and power of
the devil, as the spirits in prison and the bodies of the wicked are ;
but in the hand and custody of the Holy Ghost, ¢ Thy dead men shall
live ; with my body shall they arise, Isa. xxvi. 19. The key of the
grave is in Christ’s hand ; he is the guardian of their dust, keepeth their
bones. 'Well then, if the Spirit of Christ hath freed you from the
snares of sin, he hath freed you also from the bands of death; or as
it is said in the Revelations, if you have part in the first resurrection,
the second death hath no power over you: Rev.x. 6; that is, you
shall not be cast into the lake that burneth with fire and brimstone;
the good Spirit hath prevailed over the evil spirit, and therefore your
resurrection will be joyful.

Use 1. Let us give up ourselves to the Holy Spirit as our sanctifier;
‘set open your hearts, that he may come into them as his habitation ;
do not receive him guest-wise in a pang, or for a turn, or in some solemn
duty; but see that he dwelleth in you as an inhabitant in his house.
A man is not said to dwell in an inn, where as a stranger or wayfaring
man, he goeth aside to tarry for a night; or in the house of a friend,
where he resorteth ; no, use all Christ’s holy means that he may fix his
abode in your hearts; that he may dwell there, as at home in his own
house; that he may be reverenced there as a God in his temple.

Motives. 1. He richly requiteth us; he keepeth up the house and
temple where he dwelleth ; the Spirit is our seal and earnest: ‘The
Spirit of God and of glory resteth upon you,” 1 Pet. iv. 14.

2. The heart of man is not a waste; you will have a worse guest
there, if not the Holy Spirit; Satan dwelleth and worketh in the
children of disobedience: 1 Sam. xvi. 14, ‘But the Spirit of the Lord
departed from Saul, and an evil spirit from the Lord troubled him ;’
and Eph. ii. 2, ‘The spirit that now worketh in the children of
disobedience ;" and Eph. iv. 27, ¢ Neither give place to the devil” That
cursed inmate will enter, if we give place to him and hearken to his
motions ; so that then he will make the body a sink of sin, and a dung-
hill of corruption ; he tempts you to scandalous sins, which do not only
waste the body for the present, but are a pledge of eternal damnation.

3. Consider how many deceive themselves with the hopes of a glorious
resurrection. Alas! they are strangers to the Spirit ; it may be not to
his transient motions—they resist the Holy Ghost, which will be their
greater condemnation—but to his constant residence; for where he
dwelleth, he maketh them more heavenly, acquainting them with God,
Col. i. 6; more holy, that is his office to sanctify, 1 Pet. i 22; to
love God more, for he is the operative love of God, Rom. v. 5; 1 John
iv. 8; to hate sin more, that bringeth death; and his business is to
come as a pledge of life. Alas! in most, the spirit that dwelleth in
them lusteth to envy; they are ruled by an unclean spirit, by the spirit
of the world: 1 Cor. ii. 12 ; have no love to God, no real hatred of sin.

Use 2. Live in obedience to his sanctifying motions: Rom. viii.
14, ‘As many as are led by the Spirit are the sons of God” The
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Spirit of God by which you are guided and led, is that divine and potent
Spirit that raised up Christ’s dead body out of the grave; and if you
be led and governed by him, you shall be raised by the power of the
same Spirit that raised Christ’s body ; his power is the cause, but your
right is by his sanctification.

Use 3. Use your bodies well ; possess your vessel in sanctification
and honour: 1 Thes. iv. 4. !

[1.] Offer up yourselves to God. For every temple must be dedi-
cated : Rom. xii. 1, ‘I beseech you therefore, brethren, by the mercies
of God, that ye present your bodies a living sacrifice, holy, acceptable
unto God, which 1s your reasonable service;’ Rom. vi. 13, ¢ Neither
yield ye your members as instrunments of unrighteousness unto sin, but
yield yourselves unto God, as those that are alive from the dead.’

[2.] When devoted to God, take heed you do not use them to
sensuality and filthiness; which wrong the body here and hereafter;
the pleasures of the body cannot recompense the pains of your surfeit
or intemperance, much less eternal torments; for what will be the
issue? °1If you live after the flesh (Rom. viii. 13), you must die ;” there-
fore you should daily keep the flesh in a subordination to the spirit:
1 Pet. ii. 11, I beseech you as strangers and pilgrims, that ye abstain
from fleshly lusts” To please and gratify the flesh, is to wrong
the soul.

[3.] We should deny ourselves even lawful pleasures, when they
begin to exercise a dominion over us: 1 Cor. vi. 12, ¢ All things are
lawful for me, but I will not be brought under the power of any.” It
18 a miserable servitude to be brought under the power of any pleasure,
either in meat, drink, or recreations; enchanted with the witchery of
gaming, though it grieve the Spirit, wrong the soul, defraud God of his
time, rob the poor of what should feed charity, yet they are enslaved.

SERMON XV.

Therefore, brethren, we are debtors, not to the flesh, to live after the flesh.
—Rom. VIIL 12.

In the words we have,

1. A note of inference.

2. The truth inferred. In this latter we find,

[1.] A compellation—Brethren.

[2.] An assertion that we are debtors.

[3.] An instance or exemplification, to whom we are debtors. The
negative is expressed, ‘not to the flesh, to live after the flesh;’ and
the affirmative is implied, and must be supplied out of the context,
‘to the Spirit,” to live in obedience to the Holy Spirit.

1. The inference, ¢ therefore’—he reasoneth from their privileges; the
privilege is asserted ver. 1, ¢ There is no condemnation to them that are
in Christ, who walk not after the flesh, but after the Spirit.” It is
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applied to the christian: Rom. v. 9, * But ye are not in the flesh, but
in the Spirit.” These reasonings are pertinent and insinuative from
the privilege asserted; exhortation must follow doctrine, for then it
pierceth deeper, and sticketh longer. On the other side, doctrine
becometh more lively, when there is an edge set upon‘it by exhortation,
from the privilege implied ; certainly privileges infer duty, and there-
fore, having comforted them with the remembrance of their condition,
he doth also mind them of their obligation, ¢ Ye are not in the flesh,
but in the spirit;’ ¢ therefore we are not debtors to the flesh, to walk
after the flesh;’ but to walk after the Spirit.

[1.] The truth inferred. Where first, observe the compellation,—
‘ Brethren,’—a word of love and equality ; of love, to sweeten the exhor-
tation; for men are unwilling to displease the flesh ; of equality, for he
taketh the same obligation upon himself; this debt bindeth all, high
and low, learned or unlearned, ministers or people; greatness doth not
exempt from this bond, nor meanness exclude it.

[2.] The assertion, that we are debtors. Man would fain be suz juris,
at his own disposal ; affecteth a supremacy and dominion over hisown
actions: Ps. xii. 4, ‘Our tongues are our own, who is lord over us?’
But this can never be; we were made by another, and for another,
therefore we are debtors, dpeérar éapév.

{3.] The exemplification, to whom. (1.) Negatively, not to the flesh ;
this is expressly denied for two reasons, because the flesh maketh a
claim upon us. It hath a double claim, one by usurpation ; when God
is laid aside, self interposeth as the next heir; and that which we count
ourself, is the flesh, which doth all in all with men. The other is in
pretence ; it seemeth to challenge a right by God’s allowance ; some-
thing is due to the body, and no man ever yet hated his own flesh.
But we must distinguish of flesh, as it is taken for the body and natural
substance ; so we are debtors to the body by necessity of nature, for
we owe it food, and physic, and raiment. As it is taken for corrupt
nature, which inclineth us to seek the happiness of the body and bodily
life without God, and apart from God ; so we owe nothing to the flesh,
so as to obey its lusts, or frame our lives according to the desires of it ;
we owe it hatred, but not obedience ; the motions of corrupt nature
tend to feed the habits of sin, sensuality, pride, worldliness ; thence
come ignorance, unbelief. (2.) Positively, we are debtors to the Spirit,
to be led by the Spirit, ver. 14. The Spirit mindeth us of our duty,

externally, by the word ; internally, by his sacred motions and inspira- .

tions, restraining us from sin: Rom. viii. 13, ‘If ye through the Spirit

do mortify the deeds of the body, ye shall live ;’ quickening us to

lslolir}ess: Gal. v. 25, ‘1f we live in the Spirit, let us also walk in the
pirit.’

Doct. That believers are debtors, not to the flesh, but to the Spirit.

I shall prove it by considering them in a double capacity.

1. With respect to the order of nature.

2. Or the condition of their spiritual being. Take them as men or
christians. If you look upon them as men, they are debtors to God
for all they have; if you look upon them as christians that have
received the faith of Christ, they are much more debtors not to the
flesh, but to the Spirit. :

e
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1. With respect to the order of nature ; man is a debtor, for he is a
dependent creature; not an owner or a lord, but a steward. I prove
it by two arguments. 'We depend upon God for being and preserva-
tion, and therefore we are debtors to God for all that we have.
Secondly, depending upon God, we are accountable to him. Or thus:
God that is a creator and preserver, is therefore an owner ; and being
an owner, is therefore a governor and ruler, and, by consequence, a
judge ; his being a creator goeth before his being an owner; and his
being an owner goeth before his being a ruler, and is the foundation of
it ; for his absolute propriety in us giveth him a power and dominion
over us; and there are two parts of his governing power,—legislation
and execution, or judgment,

[1.] His being a creator maketh him an owner. We have nothing
but what we have from God; nothing that we ourselves can keep one
moment without God ; and therefore we have nothing but what is for
God; for we hold it at his will and pleasure: Hzek. xviii. 4. < All
souls are mine;’ and Prov. xvi. 4, ‘God hath made all things for
himself ;” and Rom. xi. 36, ¢ For of him, and to him, and through him
are all things” Among men, whosoever maketh anything by his
own proper art and labour, and that of his own stuff, must needs have
a full right to it, and a full power to dispose of it. No man ever made
anything but of matter pre-existing, but God made all things out of
nothing ; and therefore if he that planteth a vineyard hath right to
eat of the fruit thereof, certainly he that gave us life and being, and
made us after his own image to serve and worship him, hath a full
right in man, to dispose of man and all the rest of his creatures, as
being the work of his hands. He that gave them ‘their being when
they were not, and still supporteth them now they are, hath an un-
doubted just right to order them according to his own will and pleasure.

[2.] His being an owner qualifieth him for being a ruler. For the
dominion of jurisdiction is founded in the dominion of property; we
are his own, therefore we are his subjects : Mat. xx.15, ¢ Is it not lawful
for me to do what I will with my own?’ Surely he that possesseth
all things, hath full right to govern all things; as parents have an
authority over their children, who are a means under God to give them
life and education. The most barbarous nations have acknowledged the
authority of parents; how much greater then is the authority of God,
who hath given us life and breath, being and well-being, and all
things? He created us out of nothing; and being created, he pre-
serveth us, and giveth us all the good things which we enjoy, and
therefore we are obliged to him to be subject to him, and to obey all
his holy laws, and to be accountable to him for the breach thereof.
The supereminent excellency of his nature giveth him a sufficiency for
the government of mankind ; and creation and preservation give him
a full right to make what laws he pleaseth, and to call man to an
account whether he hath kept them, yea or nay. ~ The right of God is
greater than the right of parents; for in natural generation they are
but instruments of his providence, acting only by the power which God
giveth them ; and the parents propagate to the children nothing but
the matter of the body, and such things as belong to the body, called
thevefore the  fathers of our flesh:’ Heb, xii. 9. Yea, in framing the
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body, God hath a greater hand than they, for they cannot tell whether
the child will be male or female, beautiful or deformed ; know not the
number and posture of the bones, and nerves, and arteries and sinews ;
God formeth these things in the womb: Zech. xii. 1, ‘And formed
the spirit of man within him.” All that they can do, cometh to nothing
without God’s blessing; so that God is the governor of all creatures,
visible and invisible, from whose empire and jurisdiction they neither
can nor ought to exempt themselves.

[3.] There are two parts of government or Jur1sdlct10n—le"1s1at10n
and judgment—as the Lord is called, Isa. xxxiii. 22, ‘ Our king, our
lawgiver, our judge.” First, as the lawvwer he by his precepts showeth
what is due from man to God: Micah vi. 8, ¢ He hath showed thee, O
man, what is good, and what the Lord thy God requireth of thee.’
The way of pleasing God is clearly revealed. Many things the light
of natural conscience calleth for (Rom. ii. 14) ; but the light of the holy
seripture much more : Ps. exlvii. 19, 20, ¢ He hath showed his word to
Jacob, his statutes and judgments to Israel; he hath not dealt so with
any nation.” ~ If we are contentious and obey not the truth, and against
the light of scripture and reason gratify our brutish lusts, we disclaim
God’s authority, and do not carry ourselves as debtors to the Spirit, but
the flesh. Secondly, judgment or execution. God’s laws are not a vain
scare-crow ; we are accountable for our obedience or disobedience to
them. Two things come into the judgment ; the laws, the benefits and
advantages given us to keep them. TFirst, the laws: 2 Thes. i. 8,
‘In flaming fire, taking vengeance on them that know not God, and
obey not the gospel; * and Rom. ii. 12, ¢ For as many as have sinned
without law, shall also perish without law ; and as many as have sinned
in the law, shall be judged by the law.” Secondly, benefits and abilities
given us to keep them: Luke xix. 23, * Wherefore then gavest not
thou my money into the bank, that at my coming I might have required
my own with usury ?’ Every benefit we receive from God, increaseth
the debt; we are accountable for all these gifts of grace we have
received from God; they are bona, things good in their own nature;
they are dona, things freely given and delivered to us; and falenta, a
trust for which we are to be accountable ; not as money is given to a
beggar, but as an estate put into the hands of a factor. As bona, we
must esteem them according to their just value; as dona, with thank-
fulness ; as talenta, with faithfulness. Well then, since we have received
our whole being from God, with all the appendant benefits, and since
we have it for his use and service, we have all that we have upon these
terms, to use it for his glory; it clearly followeth that we are debtors
not to the flesh, which inclineth us to please ourselves, but to the Spirit,
which inclineth us to please God.

[4.] I shall add one proposition more, that this debt and obligation
cannot be dissolved ; for as long as we depend upon God in bemtr and
operation, so long we are bound to God. Man hath principium et jinem,
a principle upon which he dependeth, and an end to which he is
appointed ; a superior to whom he is subject, and to whom he must
give an account,

(1.) This power and right cannot be alienated by us, or vacated and
made void by our sin; we indeed sold ourselves for nought, but that
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was to our own loss, not to God's : Isa. lii. 3. He hath a full right to

command us to keep the law, whether we be faulty or innocent. A

drunken servant is a servant, though disabled to do his master’s work ;

no man’s right can be vacated without his consent ; for the default of

another doth not make void our right, especially if inferiors ; as the

rebellion of the subject doth not exempt him from the power of his
rince.

(L) God doth not make it away by bestowing his gifts on the
creature ; for he hath given us only dispensationem, the employment
of these things; not dominium, the sovereign power over them ; man
hath nothing that is his own, but as he hath it from God, so for God ;
as to life, man is not dominus vite, but custos; this is true not only of
Jife, but of time, wealth, strength, parts, yea, of all that we have and
are. There is a higher lord, to whom by the law of our creation we
owe the debt of duty, love, and obedience ; and to whom we are account-
able for the mercies of his daily providence ; and who hath an absolute
and uncontrollable right in all that we have and are ; all our owning
is but a stewardship: Luke xvi. 2. 'We have a right to prevent the
encroachment of our fellow creatures, but not a right to exclude our
accountableness and obligation to God; we have a right by way of
charge and trust, as a steward in things committed to him, or a factor
in the estate consigned to his hands, or a workman in his tools and
instruments, which the master giveth him to do his work withal; but
not an absolute independent right ; they are not ours to use as we think
meet. When God disposed his gifts, he did not dispossess himself;
as the husbandman doth not intend to throw away his seed, when he
scattereth it in the furrows of the earth, but soweth it to receive it
again with increase.

(8.) This right in us is so inherent in Gtod, and proper to him, that
God himself cannot communicate it to another ; for he hath told us
that he will not give his glory to another; to make the creature
independent, is to make it no creature. God is God still, and the
creature is the creature still, obnoxious to the law of its creator, or else
to his punishment for the breach of it. It implieth a contradiction
that he should cut off the creature from dependence upon himself, and
therefore from subjection to himself; while God is God, and we are
creatures, there will be a debt due from us to him, because we depend
upon him for our being and preservation; our petty interests may be
alienated, as a lord may make his vassal absolutely free, or a prince his
subject ; as Saul proclaimed, that whosoever encountered Goliah, he
would make his house free in Israel, 1 Sam. xvii. 25 ; that is, free
from taxes, imposts, services in war, but not free from being a subject ;
but no creature can be exempted from duty to God, or made free from
his debt; for dependence upon God, and our subjection to him, are so
twisted together, that the one cannot be without the other; we wholly
depend upon him for being and all things else, and therefore we must
be wholly subject to him. Well then, consider man in the order of
creation, and he is a debtor to God, not to his own flesh ; bound to
refer his service, strength, lime, care, life, and love to him from whom
he received them ; these are sound reasonings not to be reproved.
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2. By the condition of their spiritual being, so they are much more
debtors to God : and therein consider,—

[1.] The foundation on which this new estate is built, and that is our
redemption by Christ. This doth infer the debt mentioned in the text,
whether we respect the state from whence we were redeemed, the price
paid for us, or the end why we were redeemed. ~The state from whence
we were redeemed, was a state of woful captivity ; from God’s debtors
we became Satan’s slaves. Now if a captive were ransomed by another
man’s money, his life, service, and strength did belong to the buyer,
¢ for he is his money :’ Exod. xxi. 21. Christ hath bought us from a
worse slavery, therefore all that we have belongeth to him ; we are
debtors. So for the price that was paid for our ransom ; as from the worst
slavery, so with the greatest price : 1 Pet. 1, 18, ‘ We are not redeemed
with corruptible things, such as silver and gold, but with the precious
blood of Christ” Now this maketh us debtors, and destroyeth all right
and property in ourselves: 1 Cor. vi. 19, 20, ¢ Ye are not your own,
ye are bought with a price, therefore glorify God with your bodies and
souls, which are God’s’ Take in the end, and the argument is the
more conclusive; he hath redeemed us ‘to God:’ Rev. v. 8; Rom.
xiv. 4, ‘For to this end Christ both died, and rose again, and revived ;
that he might be Lord both of dead and living.” Well then, we are
not to live as we list, but to live unto God ; not debtors to the flesh; to
live after the flesh, but debtors to the Spirit, to be led by the Spirit of
God ; ex ordine justicice, justice requireth this, we are the Lord’s.

[2.] The benefit of this spiritual new being itself, or our regeneration,
inferreth it; for we are justified and sanctified, and by both obliged,
and also inclined to live unto God. Obliged, for these benefits of
Christ’s righteousness and Spirit given to us, are such excellent benefits,
that for them we owe our whole selves to God. If Paul could tell
Philemon, ‘thou owest thyself to me:’ Phil i. 9, because he had
been an instrument in converting him to God ; how much more is our
obligation to Christ, who is the principal author and proper efficient
cause of this grace! Surely we owe our whole selves, and strength, and
time, and service to him, jure beneficiario, as God’s beneficiaries. We
are in debt to him as our benefactor; and not only obliged but inclined
by the giit of Christ’s righteousness and Spirit; he hath formed us for
this very thing, and fitted us to perform the more easily what we owe to
God. Everything is fitted for its use, so we are prepared and fitted
for the new life, and all the duties that belong thereunto: Eph. ii. 10,
¢ We are his workmanship in Christ Jesus, created unto good works.’
The new creature is put by its proper use, if we live after the flesh ;
for all this cost and workmanship is bestowed upon us in vain, if it
doth not fit us to live unto God.

[3.] Our own vow and covenant sworn and entered into by baptism.
Baptism doth infer this debt, for there we renounced the flesh, and
gave up ourselves to God as our proper lord. Baptism is a vowed
death to sin, and a solemn obligation to live unto God ; therefore every
christian must reckon himself dead to sin: Rom. vi. 11, ¢ Likewise
reckon ye also yourselves to be dead unto sin, but alive unto God :’
and Col. iil. 3, 5, ¢ Ye are dead, therefore mortify your members;’ and
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Rom. vi. 2, ‘How shall ye that are dead unto sin, live any longer
therein ?’ He argueth not ab <mpossibili, but ab incongruo; for
a baptized person, or one that is entered into the oath of God. And
being made servants of God, we are bound to live in all new obedience :
1 Pet. iii. 21, ‘The like figure whereunto, even baptism doth now save
us ; not the putting away the filth of the flesh, but the answer of a
good conscience towards God.” The answer of a good conscience saveth.

[4.] In regard of the benefits we do hereafter expect from Christ;
our resurrection and glorious estate in heaven. That is mentioned
ver. 2, as binding us to the spiritual life. Certainly where we have
received good, and expect more good things, we are the more obliged
to obedience. F¥rom the flesh we can look for nothing but shame and
death ; but from the spirit, life and peace. Therefore in prudence we
are bound to make the best choice for ourselves, and to live not carnally,
but spiritually. Sin never did us any good office ; nor can you expect
anything from it for the future; it hath never done you good, and will
do you eternal hurt; and are you so much in love with sin, as to
displease your God, and lose your souls for it, which might otherwise
be saved in a way of obedience to the Spirit's sanctifying motions?
This argument is again repeated in the 13th. ver, ‘If ye live after the
flesh, ye shall die,” that we might seriously consider it. Can the flesh
give you a sufficient reward to recompense the pains you incur by
satisfying it ?

The first Use is information. It informeth us of divers truths.

[1.] If your obedience be a debt, then there can be no merit in it;
for what is debitum is not meritorium : Liuke xvii. 10, ‘‘When ye have
done all that is commanded you, say, We are unprofitable servants ; we
have done that which was our duty to do.” We owe ourselves, and all
that we have, are, and possibly can do, to God, by whom we live and
are ; and therefore deserve no further benefit at his hands. Put case
we should do all, yet in how many things are we come short? There-
fore, surely God is not bound to reward us by any right or justice arising
from the merit of the action itself, but only he is inclined so to do by
his own goodness, and bound so to do by his free promise. The
creature oweth itself wholly to God, who made it; and God standeth
in such a degree of eminency, so far above us, that we can lay no obli-
gation upon him. Aristotle said well, ‘That children could never
merit of their parents;’ and all their kindness and duty they perform
towards them, is but a just recompence to them from whom they
received their being. . If no merit between children and parents, surely
not between God and men.

[2.] When a believer gratifieth the flesh, it is not of right, but
tyrannous usurpation. For he is not a debtor to the flesh, he oweth it
no obedience. ‘Let not sin reign in your mortal bodies:’ Rom. vi.
11, 14. Sin shall not reign; it may play the tyrant. Chrysostom
saith, that a child of God may be overtaken through inadvertency, or
overborne by the impetuous desires of the flesh, and do something which
his heart alloweth not ; his sins are sins of passion rather than design ;
and though the reign of sin be disturbed, yet it is not cast off. Our
lives should declare whose servants and debtors we are ; for whom do
you do most? Your lives must give sentence for you, whether you
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are debtors to the flesh, or to the spirit. If you spend your time in
making provision for the flesh, to fulfil the lusts thereof, Rom. xiii.
14, you are debtors to the flesh. If you check the flesh. and tame it,
* cut off its provisions, though now and then it will break out, you are
not debtors to the flesh, but the Spirit. © The flesh may rebel for a
time, but the grace of the Spirit reigneth. Some are wholly governed
by their fancies and humours, or the passions, appetites, and desires of
the flesh ; are carried on headlong by their own carnal and corrupt
inclinations to every sense-pleasing object, are not masters of themselves
in anything, but serve divers lusts and pleasures, against the dictates
of their own reason and conscience. Now, it is easy to pronounce
sentence concerning them. Others are led by the Spirit of God
to the earnest pursuit of heavenly things. Now these, though so often
fomented to self-pleasing and compliance with their lusts and corrupt
inclinations, yet the heavenly mind hath the mastery ; they complain of
this tyranny, are grieved for it, troubled, and do by degrees overcome it.

[3.] It informeth us what answer we should make when we are
tempted to please the flesh. Say, ¢ We are not debtors.” When Satan
tempteth, or sin enticeth, say, ‘1 owe thee nothing, I have all from
God ;’ if the flesh tempteth to neglect your callings, to mis-spend your
time, say, ‘ This time is the Lord’s;’ as the Apostle: 1 Cor, vi. 15,
¢ Shall I take the members of Christ, and make them the members of
an harlot?’ Luther speaketh of a.virgin that would answer all tempt-
ations with this, ¢ Baptizata sum,1 am baptized.” So the faithful hath
but this to answer to every tempter and temptation, I am dedicated
to God; or, I am the Lord’s. This soul, this body, this time, this
strength is his; my business is not to please the flesh, but to please
the Lord. Nothing will be such a help in defeating temptations, as
to consider his full right and interest in us, and how justly he may
expect fidelity from us, from whom we receive and expect all things.

The second Use is, to. exhort us to pay the debt of obedience.
Common honesty requireth that every man pay his debts. Now we are
debtors unto God.

[1.] Consider how reasonable this debt is, that ereatures should serve
their creator ; that those that cannot live of themselves, should not live
to themselves ; and not do what they please, but what they ought. If
Grod should put us to preserve ourselves, or keep ourselves but for one
day, how soon should we disappear, and return into our original
nothing! As God sendeth his people to their idols for deliverance:
Judges x. 14, ‘ Go and cry to the gods which you have chosen, let
them deliver you in the time of tribulation.” This would make the
case sensible; if you can keep yourselves, please yourselves. As
protection draweth allegiance, so doth dependence enforce subjection.
Since therefore in him we live, and move, and have our being, let us
live to him and for him.

f2] Consider how unavoidable it is. You are the Lord’s whether
you will or no. No creature is free from this debt. Not the angels,
who have many immunities above us; yet Ps. ciii. 20, 21, *Bless the
Lord, ye his angels that excel in strength, that do his commandments,
hearkening to the voice of his word ; bless yethe Lord all ye his hosts,
ye ministers of his that do his pleasure” Not the human nature of
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Christ, Gal. iv. 4. The devil and wicked men are, but it is against
their wills; but his people are a voluntary people: Ps. ex. 3. They
own God’s right in them ; his they are, and him they will serve: Acts
xxvil. 23.

[3.] How comfortable the debt is made by God’s new title of
redemption. The former ceased not, but will continue whilst there is
a relation between the creature and the creator. But this is a power
cumulative, not destructive, but superadded to the former; and it is
more comfortable and beneficial to us, that Christ would set us in joint
again, and restore the creature to a capacity of serving and pleasing
God. O what a blessed thing is it to take a law of duty out of the
hand of a mediator! A double advantage both to assistance and
acceptance ; now God will help us, and will accept of it, as we can
perform it ; from the Mediator we have his Spirit and his righteous-
ness. First, his Spirit to help us, and give us grace to serve God
acceptably, to break the bondage of sin : Rom. viii. 2; to help us against
it all along, ver. 13, And by his Spirit of grace we are enabled to love
him, and serve him: ¢ Whom I serve in the Spirit;’ and the more we
use this grace, the more it is increased upon us; and the more we pay
this debt, the more we are enabled to pay: Prov. x. 29, ‘The way of
the Lord is strength to the upright” We grow the richer for paying,
for we pay God out of his own exchequer: 1 Chron. xxix. 14, ‘ Of thine
own have we given thee’ 1 Cor. xv. I0, ‘But by the grace of God I
am what I am, and his grace which was bestowed upon me was not in
vain ; but I laboured more abundantly than they all; yet not I, but the
grace of God which was with me.” The laborious, diligent soul hath
more abundance of his Spirit. Secondly, As we have his righteousness.
God accepts of our imperfect endeavours: Eph. i. 6, ‘ He hath made
us accepted in the beloved :> Mal. iii. 17, ¢TI will spare them as a man
spareth his own son that serveth him.” This double comfort we have
by the Mediator.

[4.] The debt is increased by every benefit which we receive from
God : Luke xii. 48, ‘To whom much is given, of him shall much be
required ; and to whom men have committed much, of him will they
ask more’ As our gifts increase, so doth our debt; as our debt, so
doth our account ; they that have received most, are bound to love him
more, and serve him better, because they are more in debt than others,

[6.] How necessary it is for us to be debtors to God. If not debtors
to God, we are debtors to the flesh ; there is no medium ; and if debtors
to the flesh, servants to every base lust: Tit. iii. 3, ‘Serving divers
lusts;’ quam multos habet dominos qui unuim habere nevult ! We are
slaves to everything, if not debtors to God, and behave ourselves as
such. Every fancy and humour captivateth us.

[6.] By paying this debt, we receive more than we pay, in present
comfort and peace, but certainly in future glory and blessedness: Rom.
vi. 22. ‘Ye have your fruit to holiness, and the end everlasting life.’
"The fruit of holiness for the present is peace; no greater comfort than
in the discharge of our duty : Gal. vi. 16, ¢ As many as walk according
to this rule, peace and mercy be upon them.

7. If we pay not the debt of obedience, we incur the debt of punish-
ment: Mat. vi. 11, ‘And forgive us our debts, as we forgive our
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debtors;’ and Rom. vi. 23, ‘The wages of sin is death” A man by
pleasing the flesh runneth himself further into debt than all the gain
he gets by sin doth amount unto, be it ever so pleasing and profitable ;
he runneth in debt to God's justice, which at Iength will take him by
the throat, and say, Pay what thou owest; it will cast you into the
prison of hell, and you shall not depart thence till you have paid the
utmost mite: Luke xii.59. Tor the present it bringeth you trembling
of conscience, and hereafter eternal vengeance ; these things should be
minded ; because the devil gets into our hearts by the back-door of
sensual affections; he doth not bring the temptation to our reason. To
consider it as a remedy, —

(1.) Own the debt by directing yourselves to God. Tvery one should
have his own ; give unto Ceesar the things that are Ceesar’s, and to
God the things that are God’s : Mat. xxii. 21. Nothing more reasonable
than that God should have his own: 2 Cor. viii. 5, ‘ They first gave
themselves to the Lord.’ )

(2.) Keep a constant reckoning how you lay out yourselves for God :
Phil. i. 21. ¢To me to liveis Christ” Neh.i. 11: ‘The Lord show me
favour in the sight ot this man, for I have been the king’s cupbearer.’

(3.) Pray God to bless you, and ever keep in remembrance the
former debt: 1 Cor. vi. 15, ‘Know ye not that your bodies are the
members of Christ? Shall I then take the members of Christ, and
make them the members of an harlot? God forbid.’

. [Ser XVL

SERMON XVI.
If ye live after the flesh ye shall die.—Rox. VIII. 13,

Here is another reason rendered why christians should not live after
the flesh; before, a debito ; now a damno; or if you will take the
whole verse, you have the danger of the carnal life, and the benefit of
the spiritual ; both propositions are hypothetical or conditional, both
include perseverance in either course. The apostle saith not, If you
have lived after the flesh, ye shall die” All have lived after the flesh
before they lived after the Spirit; and in the other part, if ye go on
to mortify in the one branch, the doom is heavy death, not only tem-
poral, but eternal ; in the other, the boon or benefit is as much as we
can desire, and far more than we can ever deserve or requite; both
have their use, for man is apt to be moved by hope or fear ; if honesty
and duty will not persuade us, yet danger and benefit may have an
influence upon us.

Let us now consider the first clause, where death is propounded as
the necessary consequent of carnal living ; we need not only milk, but
salt ; as milk to nourish the new creature, so salt to fret out the cor-
ruption of the old man. A sore penalty is threatened to them that
fulfil the desires and inclinations of the flesh ; we buy carnal delights
at too dear arate, when we must die eternally to enjoy them.,
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Doct. That God threateneth those that live after the flesh, with
eternal death and destruction.

I shall speak to this point. —

First. By way of explication.

Second. By way of confirmation.

In the explication I shall show you.—1. What is meant by flesh.
2. What by living after the flesh. 3. What is the death threatened.

By way of confirmation. 1. That this threatening is every way
consistent with the wisdom, and goodness of God. 2. The certainty
of its being accomplished and fulfilled.

First. By way of explication.

1. What is meant by flesh.

[1.] The flesh is sometimes taken for the natural bodily substance,
that corporal mass we carry about us: so it is said, ‘No man ever
hated his own flesh, but nourisheth it, and cherisheth it:” Eph. v. 29.
The body is a part of us, and deserveth due care, that it might be an
holy temple for the Spirit to dwell in, and sanctify, and make use of
it for God.

[2.] For corruption of nature, which inclineth us wholly to things
grateful to the body and bodily life, with the neglect of God and our
precious immortal souls: John iii. 6, ‘ That which is born of flesh is
flesh.” Now flesh in this latter sense is taken,—

(1) Largely, For the whole dunghill .of corruption, in whatever
faculty it is seated, in the understanding, will, or rational appetite: so
Gal. v. 17, ‘The flesh lusteth against the spirit;’ that is, corrupt
nature.

(2) Strictly, or in a limited sense, for the corruption of the sensual
appetite : 1 John ii. 16, ¢ All that is in the world is either the lust of
the flesh, the lust of the eye, or pride of life.” Sensuality is expressed
by the lust of the flesh; and Eph. ii. 3, ‘Fulfilling the wills of the
flesh and of the mind.’ As it is taken more generally for natural cor-
ruption, both in will, mind, and affections; so more particularly for
the disorder of the sensual appetite, which carrieth us to meats, drinks,
riches, pleasures, honours ; therefore there are two branches, fenjuata
105 capros xai Tdv Siavordv. Flesh must not be confined to this
latter sense, but taken in the latitude of the former ; we read of ¢povnua
s capros, ‘ The wisdom of the flesh, Rom. viii. 7; and of a ‘fleshly
mind, Col.i1. 18. Man is a corrupt, carnal creature in all the faculties of
the soul, even those which are more noble, the understanding and will ; -
and when the apostle reckoneth up the works of the flesh (Gal.
v. 19), he doth not only reckon up fornication and adultery, unclean-
ness, wantonness, which belong to the sensual appetite; but idolatry
and heresy, which are the fruits of blind and corrupt reason; and
witchcraft, hatred, variance, emulations, wrath, strife, sedition, envy-
ings, murder, which belong to the depraved will; we must take flesi
then in the largest sense.

2. What it is to live after the flesh. Living doth not note
one single action, but the trade, course, and strain of our conversa-
tions; they are said to live after the flesh, where the flesh is their
principle, their work, and their scope.

[1.] Where it is the governing principle, or that spring which sets
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all the wheels a-going. Once it was thus with us all; we were wholly
actuated by the inclinations and desires of the flesh, and did nothing
but what the flesh moved us unto, and therefore natural men are said
to be in the flesh : Rom. viii. 8 ; and after the flesh, v. 5; and to serve
divers lusts and pleasures: Tit. iii. 3. But when our cure is wrought,
we are actuated by another principle, the spirit or new nature: Rom.
viii. 1.; and Gal. v. 16, Not that the old principle is quite abolished,
it is in us still : Gal. v. 17, ‘The flesh lusteth against the spirit, and
the spirit lusteth against the flesh’ And it is in us not as dead, but
as working and operative, and there is a mixture of the respective influ-
ence and efficacy of these two principles in every action; yea, in some
actions a prevalency of the one above the other. The worse part in a
particular conflict may get the upper hand; yet there is a sensible
difference between the people of God and others; the better principle
is habitual and constant, and in predominancy, and doth not only check
and thwart the other, but overcome it; and the interest of the flesh
decreaseth, and that of the spirit prevaileth, and keepeth the carnal
part in subjection; but when the flesh is the chief principle that
beareth rule in our hearts, and we are actuated and guided by it in our
course of life, we live after the flesh.

[2.] Their work and trade, or the business of their lives. Men are
said to live after the flesh, that wholly mind the things of the flesh:
Rom. viil. 5; that take no other care, but to spend their time, wit, and
estate upon the service of their own fleshly lusts; their whole life,
study, and labour is to please the flesh, and satisfy the flesh. If God
gets any thing from them, it is but for fashion’s sake, and it is only the
flesh’s leavings: so Gal. v. 8, ‘To sow to the flesh;’ there is their
bosiness, to ¢ make provision for the flesh:’ Rom. xiii. 14. Neglecting
God, and the eternal welfare of their precious and immortal souls, be it
in the way of sensuality, or be it in the way worldliness, all their
toiling, and excessive care and pains, are for the worldly life ; in short,
they follow after earthly things with greatest earnestness, and spiritual
things in an overly, formal, and careless manner. A carnal man may
do many things in religion, which are good and worthy. Man that
hath an appetite, hath also a conscience ; though the flesh is importu-
nate to be pleased, and unwilling to be crossed, yet it giveth way to a
little superficial duty, that conscience may be pacified, and so itself
may be pleased with the less disturbance. Religion is but taken on as
a matter by the by, as you give way to a servant to go upon his own
errand. Nay, sometimes the flesh doth not only give leave, but it sets
them a-work, to hide a lust, or feed a lust; to hide a lust from the
world, as in hypocrites ; as the Pharisees made their worship serve their
rapine: Mat. xxiii. 14 ; or from their own consciences. Every man must
have some religion; therefore the flesh alloweth a few services, that it
may the more securely possess the heart; it is not for the interest of
the flesh to have too much religion, or none at all; the carnal life
must have some devotion to cover it, that men may take courage in sin
the more freely. Or feed a lust ; pride or vain-glory may put men on
preaching or praying before others: Phil. i. 16. 17, ¢ The one preacheth
Christ out of contention.’ Or give alms: Mat. vi. 1, ¢ Take heed that
you do not your alms before men, to be seen of men;’ and a sacrifice
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may be brought with an evil mind: Prov. xxi. 27. The devil careth
not what means we use, so he may have his ends ; that is, to keep men
in a carnal condition.

[3.] That make it their scope, end, and happiness. That is our
scope and end that solaceth our minds, and sweeteneth our labours;
that which they aim at is to be rich and great in the world, or enjoy
their pleasure without remorse: Phil. iii. 19, ¢ Whose end is destruc-
tion, whose God is their belly, who mind earthly things” That is our
god which lieth next our hearts, to which we offer our actions, and
from which we fetch our inward complacency, be it the pleasing of the
flesh, or being accepted with God. All their delight and contentment
is to have the flesh pleased in some worldly thing; this giveth them a
joy and rest of mind, and quencheth all sentiments of religion and
delight in God. They that aim at pardon, grace, and glory, no worldly
thing will satisfy them ; God and heaven are preferred above all the
pleasures, honours, and profits they can enjoy here: Psal. iv. 7, < Thou
hast "put gladness into my heart, more than at the time when their
corn and wine increased.’ But it is otherwise with the carnal; for
their hearts run out more pleasingly after some worldly thing; and
when they obtain it, it keepeth them quiet under the guilt of wilful
sin, and all their soul-dangers; and they forget eternity, because they
have their heart’s desire already: Luke xii. 19, 20, ¢ And I will say to
my soul, thou hast much goods laid up for many years; take thine
ease, eat, drink, and be merry; but God said unto him, thou fool,
this night thy soul shall be required of thee; then whose Shall these
things be thou hast provided?’ And the peace and pleasure which they
daily live upon, is fetched more from the world than from God, and
Christ, and heaven; the flesh is at ease, and hath nothing to disturb
it; and they design the conveniences of the flesh in their whole
lives; this is their principle, their chief scope and aim ; whatsoever
he doth, he still designeth the contentment of the flesh, or some temporal
good that shall accrue to him. Thus you see who live after the flesh :
where no contrary principle is set up to check it; where it is our daily
work to please the flesh, and ouxr great scope and solace to have it
pleased.

3. What is this death that is here threatened : ‘ye shall die” Surely
the natural death is not intended, for that is common to all, both to
those that please the flesh, and those that crucify the flesh: Heb. ix. 27,
¢ It is appointed for all men once to die.” And besides to the godly it
is matter of comfort, a thing which they should rather desire than fear,
1 Cor. iii. 22, death is theirs; therefore death is but a softer word for
eternal damnation, yet used with good reason. The apostle saith,
‘ Ye shall die,’ rather than ye shall be damned.’

[1.] Because death to the wicked is an inlet to their final and eternal
misery ; itis dreadful to them, not only as a natural evil, as it puts an
end to their worldly comforts, but as a penal evil: Heb. ii. 14, 15,
‘ Who are all their life-time subject to bondage through fear of death,
because of the consequences of it ; then their torment beginneth.

[2.] Because it is more liable to sense. We know hell by faith,
and death by sense; now that notion that is more known, affects
us more ; all abhor death as a fearful thing. Briefly, then, this death

&
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-consists not in an extinction and abolition of the creature, but
in a deprivation of the favour and presence of the blessed God,
who is the fountain of all comfort; and in the everlasting pains
and torments which the soul and body being cast out of God's
presence feeleth in hell; all that weeping and gnashing of teeth,
that bitter remembrance of what is past, that acute sense of what.
is present, that despair and fearful looking for of the fiery indigna-
tion of the Lord ; what the scripture speaketh of, it is all included in
this word, ‘ye shall die” It is; in short, to be separated from God and:
Christ, and the saints and angels, and to have eternal fellowship with
devils and damned spirits, together with those unknown pains inflicted
on us by the wrath of God in the other world.

[3.] It would not be sufficient to restrain men from sin, if God

" should only threaten temporal death, and not eternal. Hvery murderer
would venture to execute his malice, every adulterer follow his lusts,
and voluptuous man his swinish and brutish pleasure, if it were only
to endure a short pain at death, and then be free from misery ever after.
We see how offenders venture on man’s punishment, and how many
shorten their days for their vain pleasure; therefore unless the death
were everlasting, the world would be little awed by it, unless the
bitterness be greater than the present sinful pleasure ; therefore eternal
torment is that which God threateneth, and will surely execute on the-
sensual ‘and carnal ; so that the sinner hath no hope to escape, except
by repentance, and breaking this course of living after the flesh.

Secondly. Now, by way of confirmation, we must show the fit connec-
tion between these two things, the carnal living, and this terrible death ;
and there we must show you,—[1.] That this threatening is every way
consistent with the justice, and wisdom, and goodness of God. [2.]
Since it is threatened, the certainty of its accomplishment.

[1.] Tts consistency with the justice, wisdom, and goodness of God.

(1) His justice : Ifirst, because those that live in the flesh, continue:
in the defection and apostasy of mankind; and so the old sentence is: -
in force against them, ‘in the day thou eatest thereof thou shalt die:”
Gen. ii. 17. To shew you this, let me tell you, that by the creation
man was to be subject to God, and by his own make and constitution
was composed of a body and soul, which two parts were to be regarded
according to the worth and dignity of each ; the body was subordinated
to the soul, and both body and soul to God; the flesh was a servant to-
the spirit, and both flesh and spirit unto the Lord. But sin entering,
defaced the beauty, and disturbed the order and harmony of the creation,.
for man withdrew his subordination and obedience unto God his maker,
and set up himself instead of God, and the flesh is preferred before the
soul ; reason and conscience are enslaved to sense and appetite; and
the beast doth ride the man, the flesh becoming our principle, rule, and
end. Now it is horrible wickedness, if you consider either of these
disorders; our contempt of God,—for it is great depreciation, and
disesteem of his holy and blessed majesty, which is neglected and
slighted for a little carnal satisfaction, and every perishing vanity is
preferred before his favour. The heinousness of the sin is to be
measured by the greatness of him who is offended by it: 1 Sam. ii.
25.  ¢If one man sin against another, the judge shall judge him ; but.
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if a man sin against the Lord, who shall entreat for him?’ Now for
creatures to seek their happiness without God, and apart from God, in
such base things, deserveth the greater punishment. The other disorder
is, we love the happiness of the body above that of the soul ; man
carrieth it as if he had not an immortal spirit in him: Ps. xlix. 12,
‘is as the beast that perisheth;’ and is altogether flesh, his wisdom
and spirit is sunk into flesh, and sin hath transformed him into a
brutish nature. Well now, if men will continue in this apostasy, what
then more just, than that God should stand to his old sentence, and
deprive them of that happiness which they despise; that those who
dishonour their own souls, should never be acquainted with a blessed
immortality ; and those that contemn their God, and banish him out
their thoughts, and do in effect say to the Almighty, Job. xxi. 14,
‘ Depart from us, we desire not the knowledge thy ways,’ that they
may spend their days in mirth—that God should banish them out of
his presence with a curse never to be reversed ? They do in effect bid
God be gone, the very thoughts of him are an interruption to that sort
of life they have chosen,—that he should bid them ‘depart ye cursed,
who bid him depart first ? In short, that the carnal life, which is but
a spiritual death, should be punished with eternal death: 1 Tim. iii.
6, ¢ She that liveth in pleasure is dead while she liveth,’— a kind of
carcase, or rather a living creature dead, estranged from the life of
God, and then deprived of eternal life ?

Secondly. They refuse the remedy. The great business of the
christian religion, is to dispossess us of the brutish nature which is
gotten into us. I say, this is the drift and tenure of christianity, to
recover us from the flesh to God; to turn man into man again, that
was become a beast; to draw him off from the animal life, to life
spiritual and eternal ; to drive out the spirit of the world, and intro-
duce a divine and heavenly Spirit purchased by Jesus Christ, and
offered to us in the promises of the gospel. The world is mad and
brutish, enslaved to lower things; but this healing institution of Christ
1s to make us wise and heavenly ; to recover the immortal soul, that
was embondaged. to earthly things, and depressed and tainted by the
objects of sense, into its former liberty and perfection, that the spirit
might command the flesh, and man might seek his happiness and
blessedness in some higher and more transcending good, than the beasts
are capable of. In short, as sin was the transforming of a man into a
beast ; so christianity is the transforming of beasts into man again; to
restore humanity, and elevate it from the state of subjection to the
flesh. John iii. 6, ‘That which is born of the flesh is flesh, and that
which is born of the Spirit is spirit” 2 Pet. i. 4,  Whereby are given
us great and precious promises, that by these you might be partakers
of the divine nature; having escaped the corruption that is in the
world through lust.” 1 Cor. ii. 12, ‘Now we have received, not the
spirit of the world, but the Spirit which is of God, that we may know
the things that are freely given us of God’ Now, after this is done
with such cost and care, if men will love their bondage, despise their
remedy, surely they are worthy of the severest punishment: John iii.
19,  And this is the condemnation, that light is corce into the world,
and men love darkness rather than light, because their deeds are evil.’
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If we refuse this Spirit that is offered to change our natures, and lift
us up from earth to heaven, and we will not be changed and healed,
but wallow in this filth and puddle still, we are doubly culpable for
not doing our duty, and refusing our remedy.

But you will say, the punishment is eternal; how will that stand
with the justice of God, to inflict it for temporal offences?

(1.) Answer. Till the carnal life ceaseth, the full punishment doth
not begin or take place; as when men have done their work they receive
their wages. It is not inflicted till after death, and in the other world
there is no change of state; our trial is over, our sentence is passed, the
gulf is fixed between hell and heaven, that the inhabitants of the one
cannot come into the other place, Luke xvi. 26.

(2.) There was eternal life in the offer. Now if men will part with
this for one morsel of meat, this is profaneness indeed : Heb. xii. 15, 16.
The things propounded to their choice are eternal happiness and eternal :
misery ; if they refuse the one, they in justice deserve the other. ]

'(3.) 1f they be christians, they do not pay their great debt, or fulfil
their covenant-vow; and so make the forfeiture. The apostle here
inferreth the-great danger out of the debt: < Ye are debtors;’ that if
we live after the flesh, we shall die; they are entered into the bond of
the holy oath. So elsewhere: Gal. v. 24, ‘They that are Christ’s,
have crucified the flesh, with the affections and lusts thereof’ How
are we Christ's? As dedicated to him in baptism, they have renounced
the devil, the world, and the flesh ; they are Christ’s not only de jure,
they ought to do so; but de facto, they have crucified the flesh. It is
hypocrisy and perjury that the carnal and brutish nature should reign
in us. Baptism implieth a vow, we are ‘baptized into the likeness of
his death, Rom. vi. 3. Christ bound himself to communicate the
virtue of his death ; and we bind ourselves to die unto sin, and to use
all Christ's instituted means to that end and purpose. Now, if after
that we are washed, we still wallow in the mire, and affect that life
which we have renounced, and gratify what we should crucify; cherish
the flesh, rather than use Christ’s healing means to subdue it and
purge it out, our very baptism will solicit the more severe vengeance,
and be a swift witness against us. It were better scalding oil had been
poured upon us, than the water of baptism ; and if there be any place
in hell hotter than others, it is for hypocrites and perjured persons that
have broken the vow of their God which is upon them ; this should
the more sink into us, because every covenant hath a curse included in
it, smplicite, or explicite: was opkn Oeloa katdpa Tehevtd Tijs émiopxias,
as Plutarch. A consecration implieth an execration or imprecation of
vengeance if we do contrary ; the scripture abhorreth not this notion;
it is said, Neh. x. 29, they entered into a curse and an oath to walk
in God’'s law. o it is in the new covenant, for all christians do con-
sent to the threats and punishments of the gospel in case of failing in
their duty ; as the Israelites were to give their amen, Deut. xxvii. 15,
to the curses of the law; so we profess to submit to the law of grace,
and tenor of it: in Mark xvi. 16, ‘ He that believeth not, shall be
damned.’ We profess our consent to this law, not to a part only, but
to the whole. Now whatever faith and baptism calleth for, that must
be done; or if it be wilfully left undone, we approve the penalty as 1
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)
just, and that God may rightly inflict it upon us. Thus for the justice
of God.

[2.] Now for the wisdom. The punishment is the greater, to check
the greatness of the temptation. Much of the fleshly life is pleasant,
like the Eden of God, to the besotted soul; therefore God hath
guarded it with a flaming sword, that fear may counterbalance our
delight. It is a hard thing to bring a man to strive against his own
flesh ; it is born and bred with us, and is importunate to be pleased,
but the end is death. There must be a separation between the soul and
sin, or between the soul and God; milder motives would do us no
good against boisterous lusts, and are not powerful enough to wean us
from accustomed delights ; therefore is the punishment threatened the
more dreadful, and the sinful fear is checked by the severity of the
intermination ; though sense-pleasing and flesh-pleasing be sweet to a
carnal heart, it will cost him dear. The wisdom of God is scen in
three things,— '

(1.) In punishing sin, which is a moral evil, with death and misery,
which is a natural evil ; in appointing that it should be ill with them
that do evil. These are fitly sorted: Deut. xxx. 15, ¢ See, I have set
before thee life and good, death and evil” The evil of sin is against
our duty, and the evil of punishment against our interest and happi-
ness ; now if men will willingly do what they should not, it is equal
they should suffer what they would not, what is against their wills;
these two are natural relatives, sin and misery, good and happiness;
we find some of this in ourselves, we have compassion of a miserable
man, whom we esteem not deserving his misery; we think it-is ill
placed there ; and we are also moved with indignation against one that
1s fortunate and successful, but unworthy the bappiness he enjoys;
which showeth man hath an apprehension of a natural harmony and
order between these things, sin and misery, goodness and felicity.

(2.) The wisdom of God lieth in this, that the love of pleasure,
which is the root of all sin, should end in a sense of pain. DMan is a
very slave to pleasure: Tit. iil. 3, ¢Serving divers lusts and pleasures.’
It is engrained ium our natures; therefore to check it, the Lord hath
threatened the pains of the second death; and this method our Lord
approveth as most useful to draw us from-our beloved sin: Mat. v. 29,
30, ‘Better one member suffer, than the whole body to be cast into hell.’
In short, God hath so proportioned the dispensation of joy and sorrow,
pleasure and pain, that it is left to our choice, whether we will have if
here or hereatter, whether we will have pleasure as the fruit of sin, or
as the reward of well-doing; both we cannot have, you must not expect
to enjoy the pleasures of earth and heaven too, and think to pass from
Delilah’s lap into Abraham’s bosom: Luke xvi. 25, ‘Son, in thy life
time thou receivedst thy good things;’ and Jam. v. 5, ‘ Ye have lived
in pleasure upon earth;’ you have been merry and jocund ; but your
time of howling and lamenting then cometh, far beyond the degree of
your former rejoicing.

(3.) By setting eternal pains against momentary pleasures, that ye
may the better escape the temptation ; momentaneum est quod delectat,
eternum quod cruciaf. ‘The pleasures of sin are but for a season,
Heb. xi. 25 ; but the pains of sin are for evermore; if the fearful end
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of this delightful course were soundly believed or seriously considered,
it would not so easily prevail upon us. It is the wisdom of our law-
giver that things to come should have some advantage in the proposal
above things present ; that the joy and pain of the other world should |
be greater than the comfort and pleasure of this world, which is a
matter of sense; for things at hand would certainly prevail with us, if
things to come were not considerably greater ; therefore here the pain
is short, and so is the pleasure, but there it is eternal. Those that will
have their pleasure here, they shall have it, but to their bitter cost;
but those that will work out their salvation with fear and trembling,
will by the Spirit mortify the deeds of the body, will pass through the
difficulties of religion, shall have pleasure at his right hand for ever-
more, Ps, xvi. 11. JH

[3.] It is consisfent with his love and goodness. This is necessary
to be considered,—

(1.) Because we are apt to think hardly of God for his threatenings.
It is for our profit to give warning, and to bring us to repentance, and
that we may take heed and escape these things; he threateneth that
he may not punish; and he punisheth in part, that he may not punish
for ever. The first awakening is by fear, afterwards shame, sorrow, and
indignation ; the curse driveth us to the promise ; first, we look upon
gin as damning, then as defiling ; first, as it fits us for hell ; then, as it
unfits us for heaven.

(2.) It is a benefit to the world: Punishment among men, because
of the degeneracy of the world, is a more powerful engine of government
than reward ; we owe much of our safety to prisons and executions; so
in God’s government, though love be the mighty gospel motive, yet
fear hath its use, at least for those who will not serve God out of love;
slavish fear tieth their hands from mischief.

(3.) For the converted, they find all help in this part of the Spirit’s
discipline, to guard their love. When their minds are in danger of
being enchanted by carnal delights, or perverted by the terrors of sense;
when the flesh presents the bait, faith shows the hook, Mat. x. 28 or
are apt to abuse their power, because none in the world can call them
to an account: Job xxxi. 23, ¢ Destruction from God was a terror to me.’
He stood in awe of God, who is a party against the oppressor, and will
right the weak against the powerful.

2. Since it is threatened, we may conclude the certainty of its
accomplishment. The world will not easily believe that none shall be
saved but the regenerate, and those that live not after the flesh but the
S_pirit, and love God in Christ above all the world, even their own
lives; that besides these few, all the rest shall be tormented in hell for
ever ; flesh and blood cannot easily go down with this doctrine; but
God’s threatenings are as sure as executions.

[1.] Because of the holiness of his nature: Ps. xi. 6, 7, ‘Upon the
wi.cked he will rain snares, fire and brimstone, and horrible tempest;
this shall be the portion of their cup, for the righteous Lord loveth
righteousness.,” But men feign God as they would have him to be,
and judge of God's holiness by their own interest: Ps. 1 21, ‘Thou
thoughtest that I was altogether such a one as thyself’ As if God
were less mindful because he is so holy ; and will not be so indulgent
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to their flesh and sin, as they are themselves, and would have him to be.

[2.] His unalterable truth. ‘God cannot lie, Tit. i. 2. Though
the threatening in the present judgment doth not always show the
event, but merit, yet it follows afterwards; for the scripture must be
fulfilled, or else all religion will fall to the ground. e cannot endure
any should question it, it is not a vain scare-crow : Deut. xxx. 19, 20,
¢TI call heaven and earth to record this day against you, that I have
set before you life and death, blessing and cursing; therefore choose
life, that thou and thy seed may live; that thou mayest love the Lord
thy God, that thou mayest obey his voice, and that thou mayest cleave
unto him, for he is thy life, and the length of thy days.’

[3.] His all-sufficient power: 2 Thes. i. 9, ¢ Who shall be punished
with everlasting destruction from the presence of the Lord and the
glory of his power;’ and Rom. ix. 22, ¢ What if God, willing to show
his wrath, and to make his power known, endureth with much long-
suffering the vessels of wrath fitted to destruction?’ If God will do
so, surely he can, there is no let there: Heb. x. 29, 30, ¢ Vengeance
belongeth tome, and I will recompense, saith the Lord ; and again, the
Lord shall judge his people” He liveth for ever to see vengeance
executed ; if it seem to be so terrible to you, God knoweth it is with a
resign of love, to awaken those that are carnal. - 'What a case am I in
then! And to make the converted more cautious that they do not
border on the carnal life. God maketh no great difference here
between the righteous and the wicked ; hereafter he will.

SERMON XVIL
If ye live after the flesh ye shall die.—Rom. VIIL. 13.

THE first Use is information.

1. To show the lawful use of threatenings. 2. The folly of two sorts
of people. [1.] Of those that will rather venture this death, than leave
their sinful peasures. [2.] Those that would reconcile God and flesh,
God and the world. '

1. The lawful use of threatenings.

. Threatenings are necessary during the law of grace. Two argu-
ments I shall give for the proof thereof: (1) If threatenings were
needful to Adam in the state of innocency and perfection, much more
are they useful now, when there is such a corrupt inclination within,
and so many temptations without ; in the best there is a double prin-
ciple and many inordinate lusts, that we need the strongest bridle and
curb to suppress them. (2.) If Christ came to verify God’s threatenings,
surely God hath some use of them now; but so it is, the devil would
represent God as a liar in his comminations: Gen. iil 4, ¢ Ye shall not
surely die.” Christ came to confute the tempter, and would die rather
than the devil’s reproach of God’s threatenings should be found true;
surely this is to check thoughts of iniquity.
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[1.] The folly of two sorts of people. [1.] Of those that will rather
venture this death than leave their sinful pleasures, and live a holy life.
Carnal men think no life so happy as theirs, being escaped aut of fetters
of religion and bonds of conscience, in the apostle’s expression, ‘Free
from righteousness, Rom. vi. 20. 'Whereas the truth is, none are more
miserable ; for they carry it so, as if they were in love with their own
death : Prov. viii. 36, ¢ He that sinneth against me, wrongeth his own
soul ; and they that hate me, love death.’ You hazard soul and body,
and all that is near and dear to you, for a little carnal satisfaction ; for
the present you get nothing but the guilt of conscience, hardness of
heart, and the displeasure of the eternal God ; and for the future, ever-
Jasting destruction from the presence of the Lord, when the body
and soul shall be cast into hell-fire. Consider this before it be too
late ; there is no than goeth to hell or heaven, but with violence to
conscience or lusts; those that go to hell offer violence to their
conscience.

[2.] Those that would reconcile God and flesh, God and the
world, and secure their interest in both ; that hope to please the flesh,
and yet to be happy hereafter for all that ; would keep up a profession of
godliness, while they live in secret league with their lusts. God will
not halve it with the world, nor part stakes with the flesh ; you cannot
please the flesh, and enjoy God too; for you have but one happiness;
if you place it in contenting the flesh, you cannot have it in the fruition
of God: ¢Their end is destruction, whose God is their belly, and who
mind earthly things’ Phil. iii. 19. Worldly pleasures will end in
eternal torments ; and so much delight, so much more will your torments
be, for contraries are punished with contraries: Rev. viii. 7,  How
much she hath glorified herself, and lived deliciously, so much sorrow
give her. Therefore, so much as you gratify the flesh, so much you
endanger the soul. Will you, for a little temporal satisfaction, run the
bazard of God’s eternal wrath?

The second Use is to dissuade you from this course. To this end
I shall lay down some motives, and some means.

1. Motives are these.

{1.] You think the flesh is your friend, do all that you can to please
it; whereas indeed it is your greatest enemy. That it is one of your
enemies is clear, by that place where all our enemies appear abreast,
Eph.ii.2,3. Thereis‘ the course of this world, the prince of the power
of the air, and our own flesh. If there were never a devil to tempt,
or example to follow, yet, ‘out of the heart proceed (Mat. xv. 19,)
murder, adultery, theft, blasphemy.” Among other things he reckoneth
up murder, which striketh at the life of man; and blasphemy, which
striketh at the being of God. If the devil should stand by and say
nothing, there is enough within us to put us upon all manner of evil;
other enemies would do us no harm, without our own flesh. Corrup-
tion may be irritated by God’s law, Rom. vii. 9 ; we may be tempted
to sin by Satan, 1 Cor. vii. 5; encouraged to sin by the exampleand
the evil conversations of others, Isa. ix. 16 ; enticed to sin by the baits
of the world, 2 Pet. i. 4; but only inclined to sin by our own flesh;
and at length no man is a sinner but by his own consent: Jam. i. 14,
‘He isdrawn away by his own lust, and enticed.” In vain do temptations
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knock at the door, if there were nothing within to make answer and
admit them ; if we could keep ourselves from oursélves, there were no
danger from what is without ; as Balaam by all his curses and charms
could do nothing against the Israelites till he found out a way to
corrupt them by whoredom, and by whoredom to draw them to
idolatry ; and so found a means to destroy them by themselves. So it
is the domestic enemy, the flesh within us, which maketh us a prey to
Satan, and doth us mischief upon all occasions; it is the flesh distracts
us in holy duties with vain thoughts, and abateth our fervours; that
maketh us idle in our callings; that tempts to sensuality and inordinate
delight when we are repairing nature; and turneth our table into a
snare, so that nature is rather oppressed than refreshed for God’s
service. It is the flesh maketh us forget our great end, and the eternal
interests of our immortal souls.

[2.] The more you indulge the flesh, the more it is your enemy, and
the more your slavery and bondage is increased ; so that still you grow
more brutish, forgetful of God, and unapt for any spiritual use. By
using to please the flesh, you do increase its desires, and know not at
length how to deny it, and displease it ; by being made a wanton, it
groweth stubborn and contumacious. The more you gratify the flesh,
the more inordinate it groweth, and the more unreasonable things it
craveth at your hands; therefore you must hold a hard hand upon it
at first. Through too much indulgence the reins are loosened to sin,
and the enemy is heartened, and our liberty is every day more and
more lost. Solomon was fearfully corrupted when he withheld not his
heart from any joy: Eccles. ii. 10. This brought him to a lawless
excess, and to fall so foully as he did; if you give corrupt nature ite
full scope, and use pleasures with too free a license, the heart is insen-
sibly corrupted, and our very diseases and distempers become our
necessities. Solomon saith (Prov. xxix. 21), ‘He that delicately
bringeth up a servant, shall have him become a son at length;’ he
will no more know his condition, but grow bold and troublesome.
‘We are all the worse for license ; therefore unless natural desires feel
fetters and prudent restraints, they grow unruly; therefore that the
flesh may not grow masterly, it is good to bridle it. To deny ourselves
nothing, bringeth a greater snare upon the soul, and distempers are
more rooted: 1 Cor, vi. 12, ‘T will not be brought under the power of
any creature” A man is brought into vassalage and bondage, and
cannot help it.

[3.] The engagement that is upon christians to abhor carnal living.
By their solemn baptismal vow, which obligeth us to take this yoke of
Christ upon ourselves, even to'tame and subdue the flesh: Col. iii. 3,
5, ‘Mortify’ your members which are upon earth. All are strictly
bound to mortify the deeds of the body, under pain of damnation;
kings as well as subjects, nobles and base; for God is no accepter of
persons ; no man of what degree soever can presume of an exemption
from the duty, or hope for a dispensation. We are all debtors, and
this duty taketh place as soon as we come to the use of reason; we
all then begin to feel the corruption and imperfection of nature; and
we are bound to look after the cure of it, and to use all Christ’s healing
means that it may be effected. Then we begin to perceive the
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encmies against whom we are to fight, and a necessity laid upon
us of killing them, or being killed by them. 1t is our great fault
that we made conscience of our solemn vow no sooner ; surely we
should no longer dispute it now: 1 Pet. iv. 3, ¢ For the time past of
our life may suffice us to have wrought the will of the Gentiles, when
we lived in lasciviousness, lusts, excess of wine, revelling, banquetings,
and abominable idolatries.” But set about the work, and undertake the
battle against the devil, the world, and the flesh. Your first enemy is
the old man; and it is the last, for it is not extinguished in us till
death ; therefore as soon as we pass out of infancy into youth, we must
look upon ourselves under this obligation, not to live after the flesh,
but after the Spirit ; to weaken the corruption of nature more and
more. There was but one man and no more, who was first good and
afterwards bad ; and that was the first Adam. Another there is, who
was never bad, but always good; and that was Christ Jesus, the second
Adam, our Lord, blessed for ever. Of all the rest, none proved good
that was not sometimes bad; the apostle saith, ‘ first that which was
natural, and afterwards that which is spiritual’ It is true, here first
we put off a corrupt nature before we are renewed; the duty lieth
upon us by our baptismal engagement, though Christ supplieth the
grace. ~

i [4.] The qualities of a christian, or his condition in the world,
engageth him not to live after the flesh. I shall mention two: as they
are strangers and pilgrims, or as they are racers and wrestlers. First,
Sometimes it is pressed upon them as they are strangers and pilgrims,
who have no continued abode: 1 Pet. ii. 11, ‘I beseech you, as pil-
grims and strangers, abstain from fleshly lusts, which war against the
soul.  You are, or should be, travelling into another country, where
are the spirits of just men made perfect, and where even this body of
ours will become a spiritual body ; and for you to please the flesh is
contrary to your christian hopes. Nothing so unsuitable for them that
are going to Canaan as to hanker after the flesh-pots of Egypt; nothing
is 50 contrary to our profession, and breedeth such an unreadiness to
depart out of the world, as these vain delights; therefore if you be
strangers and pilgrims, you should not lust after worldly things, lest
you forget or forfeit your great hopes. Secondly, you are racers or
wrestlers: 1 Cor. ix. 24, ‘ Know you not that they which run in a race
run all, but one recciveth the prize? so run that you may obtain.
They that exercised in the Isthmian games had a prescribed set diet
hoth for quality and quantity, and had their rule chalked out to them ;
they knew their work and their reward; so v. 27, ‘But 1 keep under
my body, and bring it into subjection, lest that by any means, when I
have preached to others, I myself should be a cast-away;’ that is,
denied himself those liberties which otherwise he might enjoy, having
prescribed to others the way of striving and getting the victory. They
for an oaken or olive crown dieted themselves, kept themselves from
all things which should hurt them, or disable them in the race or
combat; and should we cocker every appetite, that have an eternal
crown of glory in view and })ursuit ? Our danger is greater if we should
miscarry and miss of it ; theirs, the loss of a little vain glory ; ours, of
eternal glory; therefore we should strive that we be not found

»
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unworthy to receive it. There the victory was uncertain ; nere all that
are runners may be sure of the crown.

[6.] Consider the malignant influence of the flesh, and how perunici-
ous it is to the soul. If it were a small thing we spalke to you about,
you might refuse to give ear; but it is in a case of life and death, and
that not temporal but eternal. We can tell you of many present and
temporal inconveniences that come by the flesh.  The body, the part
gratified, is in many oppressed by it: Prov. v. 11, ‘ Thou shalt mourn
at last, when thy flesh and body is consumed.” It betrayeth you to such
sins as suck your bones and devour your strength, and give your years
to the cruel; to such enormities and scandalous practices as bring
infamy and a blot upon your name. Pleasing the flesh maketh one turn
a drunkard, and the very sin carrieth its own punishment with it; a
second, a wanton ; a third, a*glutton; a fourth, a hard-hearted world-
ling ; and all these sins waste the conscience, and debase the body, and
spend our wit, time, strength, and estates. But we have a more
powerful argument to present to you ; it will be the eternal loss and
ruin of your souls. There will a day come when you shall be called
to an account for all your vain delights and pleasures: Eccles. xi. 9,
¢ Rejoice, O young man, in thy youth, and let thine heart cheer thee in
the days of thy youth, and walk in the ways of thine own heart, and
in the sight of thine own eyes ; but know that for all these things God
will bring thee to judgment.” The young man is cited before the
tribunal of God, and we think somewhat must be allowed to that age,
before men have learned by experience to contemn pleasures, and the
young man is spoken to in his own dialect. Let his wanton and wander-
ing eye inflame the lusts of his heart, and smother his conscience by
all manner of sensual delight; yet at length he will know the folly of
this to his bitter cost. These things which are now so pleasing to the
senses shall gnaw and sting his conscience, when God, whom he now
forgetteth, shall bring him to the judgment, and he shall have nothing
to plead for his brutish folly.

[6.] What vile unthankfulness it is, and a great abuse of that liberty
which we have by Christ: Gal. v. 13, ‘Ye are called to liberty, only
use it not as an-occasion to the flesh.” We have a great liberty to use
our worldly comforts, with a respect to God’s glory, and as encourage-
ments of God’s service, and for the sweetening of our pilgrimage ; but
it is strangely perverted when we use these things to please the flesh ;
you turn it into a bondage, and offer a great abuse to Jesus Christ.
Surely he never died to promote the power of sin, or gave us these
comforts to defeat the ends of his death. Was he a man of sorrows
that we might live in pleasure? Did he suffer in the flesh to purchase
us liberty to please the flesh ? or die for sin, to give sin the mastery ?
Did the Lord vouchsafe these comforts that we might dishonour his
name, or undo our own souls ?

2. Means to come out of this estate and course of sin. I shall give
you a few directions:

[L.] To those that never pretended to the spiritual and heavenly life,
and are as yet to be drawn out of the common apostasy and defection
of mankind to God. All that I shall say to them is to observe checks
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of conscience and motions of the Spirit, and what help is given to
weaken the flesh. . hey \

(1.) Checks of conscience, however occasioned, either by a lapse into
some sin, which is wont to scourge the soul with some remorse:
Mat. xxvii. 4, saying ‘I have sinned in betraying innocent blood.”
Conscience, working after the fact or by the conviction of the word :
Acts xxiv. 25, ¢ And as he reasoned of righteousness, and temperance,
and judgment to come, Felix trembled.” Do not smother these checks;
that breedeth atheism and hardness of heart. Suppose one, dissolutely
bent, yet upon some loathsome concomitants which follow his riot and
intemperance, beginneth to be troubled; God’s providence is to be-
observed as well as his own sin. This is a kind of softening his heart ;
if he revert to his old frame, the man is the worse. No iron so hard
as that which hath been often heated. Water, after it hath been heated:
by the fire, congealeth the sooner after it is taken off. If he doth not
take notice of God’s warnings, his soul is more unapt to be wrought
to repentance ; yea, God in justice may deprive him of those common
helps: Hos. iv. 17, ¢ Let him alone;’ or give him up to his own heart’s
counsels. It is dangerous not to make use of those intervals of reason
and sober thoughts which arise in our minds.

(2.) The motions of the Holy Spirit, when he cometh to recover you
from the flesh to God ; and you are troubled not only with remorse for
actual and heinous sins, but about your eternal estate ; and are haunted
with thoughts of the other world,-and urged to resolve upon the:
heavenly life. Surely, when the waters are stirred, we should put in for
a cure, John v; when he draweth, we should run, Cant. i. 4; when
he knocketh, we should open, Rev. iii. 20, and not obstruct the work
of godliness, but seriously employ our thoughts about it : Acts xvi. 14,
‘ Whose heart the Lord opened, that she attended unto the things that
were spoken by Paul.” We should not rebel against the motions of the
Spirit, lest we grieve our sanctifier, and he forsake us, because we for-
sook him first, and so our hearts be hardened in a carnal course.
Briefly, God doth all in our first conversion ; yet these three things lie
upon us; first, to observe the touches of God’s punishing and chastising
hand reclaiming us from our wanderings : Ps. cxix. 59. ¢Before I was
afflicted I went astray” Secondly, To reflect upon the motions of his
Spirit to draw us out of this estate, that we may not resist the Holy
Ghost, Acts vii. 51. Thirdly, To examine every day what advantage:
the Spirit hath gotten against the flesh; how the interests of it are
weakened, its lusts checked, its acts restrained, Gal. v. 16. Every
one that doth seriously mind the business of his salvation cannot but
see these things of great advantage to his spiritual estate ; and there is no
great difficulty in them to the serious soul that hath a mind to be saved.

[2.] To those that scem to be recovered, and to have a care of the
spiritual life, that they may not revert to this bondage, and that the
work may be more thoroughly wrought in them.

(1.) Look to the mind ; take heed there be not flesh there, for the
fleshly mind is a great enemy to godliness: Rom. viii. 7, ‘The carnal
mind is enmity to God;’ and it is a low poor mind, blinded with the
love of present things: James iii 15, * The wisdom that descendeth not
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from above is earthly, sensual, devilish;’ it hindereth us from discern-
ing the reality of our hopes, and from having a true sense of our duty
impressed upon our hearts: 1 Cor. ii. 14, ‘ But the natural man
receiveth not the things of the Spirit of God, for they are foolishness
to him ; neither can he know them, because they are spiritually dis-
cerned;’ and also from applying our rule to particular cases, either in
judging of our estate or in guiding of our actions. It is strange to see
how the world, or the delusion of the flesh, do blind very knowing
men, and how unacquainted they are with their own hearts, or unable
to discern their duty in plain cases, when the performance of it is likely
to be displeasing to the flesh. 'What strange disguises it puts upon
temptation, and how they wriggle and distinguish themselves out of
their duty, when either God must be disobeyed or the flesh displeased.
The flesh is always partial for itself; therefore get a sound mind and
this spiritual discerning.

(2.) Look to the heart, that there be no flesh there. Sinful inclina-
tions must be observed and mortified. Satan doth observe them, and
shall not we? He seeth which way the tree leaneth, and what kind of
diet their soul-distempers crave, and suiteth his temptations accordingly.
As the skilful angler suiteth his bait as the-fishes will take it, every
month: 1 Cor. vii. 5, “Lest Satan tempt you for your incontinency.’
He hath a bait of preferment for Absalom, for he is ambitious; a bait
of pleasure for Samson, for he is voluptuous; a bait of money for
Judas, for heis covetous. Thus will he furnish them with temptations
answerable to their inclinations. A man by temper voluptuous esteems
not profit much, nor an earth-worm pleasure, nor an ambitious man
much either of them, but honour, and reputation, and great place.
Now, it is sad that our enemy should know our temper better than our-
selves. Your uprightness and faithfulness to God is seen in weakening
your particular inclination to sin: Ps. xviil. 23, ‘I was also upright
before him, and kept myself from mine iniquity” Observe the decay
of your master-sin, and other things will come on the more easily;
fight not against small or great, but the king lust, the domineering sin,
Satan is the more discouraged when we can deny our domineering lusts.
As Samson’s strength lay in his locks, so doth the strength of sin in
one lust more than another. Every man knoweth his darling com-
monly ; but that which is our great care is to wean our hearts from it. -
Herod raged when John the Baptist touched his Herodias; Felix
trembled when Paul touched his bribery and intemperance ; and the
young man goeth away sad when Christ discovereth his worldliness,
Mark x. 22.  'We have all our tender parts, which we cannot endure
should be touched. But now, when you are willing to part with this
sin, pray, strive, and watch against it ; grow in the contrary grace; it
sheweth your self-denial and sincerity ; you will not spare your Isaac.
‘Well then, see that no worldly thing be too near and dear to you, and
that God hath a greater interest in your heart than the flesh, or any
thing that belongeth to it.

(3.) Let not the senses cast off the government of reason, and be
the ruling power in your souls. They were not made to govern, but
to be governed, and to be subjected to God and reason. Man by the
fall is inverted: Tit. iii. 3, ‘hateful and hating one another.” Man in
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his right constitution should be thus governed. The understanding
and conscience prescribe to the will, the will according to right reason
and conscience moveth the affections, the affections move the bodily
spirits and the members of the body. But by corruption all is inverted
and changed ; pleasure affects the senses, the senses corrupt the fancy,
the fancy the bodily spirits; they the affections; and the affections by -
their violence and impetuous inclination to forbidden things, move the
will ; and the will yielding, blindeth the mind; and so man is carried
headlong to his own destruction ; the feet are where the head should
be, e contra. Well then, yon must guide the senses, as Job made a
covenant with his eyes : Job xxxi. 1. and David prayeth: Psal. exix.
37, ¢ Turn away mine eyes from beholding vanity. They let in objects,
and objects stir up thoughts, and thoughts affections, Mat. v. 28.
Now take heed they*do not grow masterly ; if they transmit temptations
and stir up evil motions—crush the scorpion on the wound.

(4.) Keep up a readiness for your work, which is to obey the will
of God. It argueth some prevalency of -the flesh, when our duty
beginneth to grow troublesome and uneasy; therefore the spirit or
the better part cannot so readily produce its operation. The soul in
the right temper doth willingly and cheerfully obey God : I John v. 3,
“This is the love of God, that we keep his commandments, and his
commandments are not grievous. Psal. x1. 8, ‘I delight to do thy will,
O my God: thy law is in my heart ;” and Psal. exii. 1, ¢ Blessed is the
man that feareth the Lord, that delighteth greatlyin his command-
ments.”  Therefore it is time for you to check the flesh, and overcome
it, lest further mischief increase upon you.

(5.) Refer all things to your ultimate end; and consider whether
what you do doth hinder or further you therein; for all things are to
be regarded and valued as they conduce to God’'s service and your
salvation : Eccles. ii. 2, ¢ What doth it?’ 1 Cor. x. 31, ¢ Whether ye
eat or drink, or whatsoever ye do, let all be done to the glory of God.
Be true to your scope.

(6.) Take heed of the servitude and bondage which the flesh is wont
to bring upon the soul where it reigneth. It maketh men very slaves ;
the heart groweth weak, and lust strong, Ezek. xvi. 30. They are not
under the government of the Spirit, but under the tyranny of their
fleshly lusts, doing whatever it commandeth, be it never so base, foolish,
and hurtful. ~ If anger provoke them to revenge, they must fight, kill,
and slay, and hazard their worldly interest for anger’s sake, or at least
cannot forgive injuries for God's sake; if filthy lusts send them to the
lewd woman, away they go like a fool to the correction of the stocks;
and though they dishonour God, ruin their estates, stain their fame,
hazard their lives, yet lust will have it so, and they must obey. If
covetousness say they must be rich, however they get it ; they rise early,
go to bed late, eat the bread of sorrow, and pierce through themselves
with many cares: yea, make no question of right or wrong, trample
conscience under foot, cast the fear of God behind their backs, and all
because their imperious mistress, ambition, urgeth them to it. If envy
and malice bid Cain kill his brother, he will break all bonds of nature
to do it; if ambition bid Absalom rebel against his father, and kill
him too, it shall be done, or he shall want his will. If covetousness
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bid Achan take a wedge of gold, he will do it, though he know it to be
a cursed thing ; if it bid Judas betray his Lord and Master, though he
knew if he should do it, it had been better he had never been born,
yet he will doit. Thus they are not at their own command, to do
what reason and conscience inclineth them to do. If, sensible of their
bondage, they would think of God and the world to come, and the state
of their souls, lust will not permit it; if to break off this sensual
course, they are not able ; they are servants of corruption. Some, God
hangeth up in chains of darkness for a warning to the rest of the world
of the power of drunkenness, gluttony, avarice and wretched world-
liness; yea, of every carnal man it is true: (John viii. 34,) ¢ Whoso-
ever committeth sin, is the servant of sin.” Therefore if the slavery
and imperious disease begin to grow upon you, the flesh hath prevailed
very far, and you need more to look to it, and that betimes.

Third Use. Here is ground of trying your estate before God. It is
a question you ought often seriously to put: ‘Shall I be saved, shall
I be damned ?’ 1If you have any spark of conscience left you, when
you are sick or dying, you will put it with anxiousness and trembling
of heart : Poor soul, whither art thou now a-going?’ It is better put
it now, while you have opportunity to correct your error, if hitherto
you have gone wrong. We see in worldly things, men would fain
know their destiny ; the king of Babylon stood upon the head of the
ways to make divination ; we would fain know what God hath hidden
in the womb of futurity. No destiny deserves to be known so much
as this; not whether I shall be poor or rich, good success in this enter-
prise, or-bad ; it is not of so great moment; these distinctions do not
outlive time, but cease at the grave’s mouth; but it is a question of
greater moment, Whether eternally miserable, or eternally happy?
It is foolish curiosity to enquire into other things, when we have a
good God to trust to; but it chiefly importeth us to consider whether
we are in the way to salvation or damnmation. Nothing will sooner
determine this great question, than this text, ‘If ye live after the flesh,
ye shall die ; but if ye through the Spirit do mortify the deeds of the
body, ye shall live.” The latter branch we shall examine afterwards;
now for the first clause.

1. Some live in defiance of the Spirit; cherish the flesh, fulfil the
works of the flesh : Gal. v. 19. It is no subtile matter to find them
out; they declare their sin as Sodom, while they are drinking, whoring,
sporting, quarrelling, scoffing at godliness.

2. Others please the flesh in a more cleanly manner; but have no
due regard to that spiritual and eternal happiness, which lieth in the
enjoyment of God. Though their carriage be blameless and separated
from the gross pollutions of the world, they care not whether God be

‘pleased or displeased, honoured or dishonoured, angry or reconciled.

And besides, the works of the flesh are not always interpreted in the
gross sense, but according to the scale of the sanctuary. When he
saith, adultery, fornication, murder, are works of the flesh; we must
not only think of the gross acts, but the very first seeds of these sins,
the secret inclinations .and desires of the flesh in this kind, Mat. v. 27,
28. Ro lasciviousness; not the sinful attempt only, but every motion
of tongue, heart, senses, by which the eyes and ears, the soul and con-
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sciences of ourselves and others may be polluted to idolatry, anger,
inordinate affection of the heart to any creature, Eph. v. 5. So by
murder, not only when it proceedeth to blood, but hatred, variance,
strife, heresies, Mat. v. 21, 22. So in shott, emulation, and affectation
of applause, Gal. v. 26.

3. The prevalence of the divine or carnal principle must determine
our condition. Now its reign is known :—

[1.] By our savour, relish and taste, Rom. viii. 5. For every man’s
gust 1s according to his constitution, which breedeth oblectation, or
pleasure of mind. Now when we savour only the things of the flesh,
that if it be pleased, quiets us in the want of other things, contents us
in the neglect of God and his service ; that we have no appetite after,
?ﬁ savour or relish any sweetness but in fleshly things; thisis an
ill sign. .

[2.] By our course of walking; which is often insisted on in this
chapter. There may be some blemishes in God’s children, some
unevenness of obedience through the relics of the flesh ; but their main,
constant course, for which they labour and strive, is to approve them-
selves to God, and to be accepted with God, and to live in obedience
to the motions of his sanctifying Spirit. But where there is a care-
lessuess in the heavenly life, the influence of the fleshly life is most
discovered in all our actions.

[3.] By our tendency and scope. When the heart is turned to, or
alienated from God. The flesh reigneth if the world turn our hearts
from him, and the flesh be pleased before him, and we mind our own
things ; we are lovers of pleasure more than lovers of God.

SERMON XVIIL

If ye through the Spirit do mortify the deeds of the body, ye shall live.
—Rom. VIIL 13.

WE come now to the second clause, wherein we have two things:—
(1) The condition to be performed. (2.) The blessedness promised.

Iirst, In the condition we have,—

1. The parties interested.

2. The duty required.

1. The parties interested are justified believers, who are not in the
flesh, or after the flesh. Yettwo personsare mentioned : the principal
author, and the subordinate agent. We are the principal parties in
the obligation; but in the operation, the Spirit is the principal. The
particle through is usually the note of an instrument, yet the Spirit is
not our instrument, but we are his; he first worketh on us as objects
then by us as instruments ; and therefore though the duty falleth upon
us, and we are said to do it by the Spirit; yet it must be thus under-
stood : we are the principal parties as to obligation of duty ; but as to
operation and influence of grace, the Spirit is the principal.
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2. In the duty there is the act, ‘mortify;’ the object, ‘the deeds of
the body.’

[1.] The act, ‘mortify. I shall open it more fully by and by ; only
note for the present,—

(L) Sinis alive in some degree in the justified; otherwise what
need it to be mortified? The exhortation were superfluous if sin were
wholly dead.

(2.) It noteth a continued act. We must not rest in a mortification
already wrought in us. He saith not, ‘If ye have mortified,’ but, ‘If
ye do mortify;’ this must be our daily practice, not done now and then,
or by fits; if we always sincerely labour to mortify the deeds of the
body, we are in the way of life.

(3.) It showeth that this work must not be attended slightly, or by the
by, but carried on to such a degree, that corruption may be weakened,
or lie a-dying, or be upon the declining hand. The success and event
ds considerable, as well as the endeavour. 'Where the event,dependeth
upon outward and foreign causes, a man hath comfort in doing his
duty whatever the success be, but here where the event falleth within
the compass of our duty itself, there it must be regarded. We must so
-oppose sin, that in some sort we may kill it or extinguish it, not only -
scratch the face of it, but seek to root it out; at least that must be
-our aim.

(4) Mortifying noteth some pain or trouble. For nothing that hath
life, will be put to death without some struggling ; and the flesh cannot
be subdued without some trouble to ourselves, or violence offered to
our carnal affections. Only let me tell you, if it be painful to mortify
sin, you make it more painful by dealing negligently in the business,
and drawing out your vexation to a greater length ; the longer you
suffer this Canaanite to live with you, the more will it prove as a thorn
or goad in your sides. [Here, if ever, it is true our affection procureth
our affliction ; sin dieth when our love to it dieth ; your trouble endeth,
your delight in it ceaseth, as you can bring your souls to a resolution
to quit these things. Quam suave miln subito jfactum est, carere
suavitatibus iniquorum. No delight so sincere as the contempt of vain
delights.

[1] The object, ¢ the deeds of the body,’ that is, our sins. So called,
(1.) Because sin is compared to a body: Rom. vii. 24, “Who shall
deliver me from this body of death?’ and Col. ii. 11, ¢ In putting off
the body of the sins of the flesh.” There is besides the natural body,
-a body of corruption, which doth wholly compass about the soul ; there
18 the head of wicked desires, the hands and feet of wicked executions,
the eye of sinful lusts, the tongue of vain and evil words; therefore it
is said, (Col. iii. 5), ‘Mortify your members which are upon earth ;’
not of the natural body, but of the mass of corruption ; particular
sinful lusts are as members of this body. (2.) Sinsare called the deeds
2 -of the body, because they are executed by the body : Rom. vi. 22, ‘ Let

not sin reign in your mortal bodies, that ye should fulfil the lusts
) thereof ;” and Rom. vi. 19, ‘ As ye have yielded up your members
servants to uncleanness, and to iniquity unto iniquity.” All the mem-
bers of the body are employed as instruments to serve our sin; now
-affections are manifested in action ; therefore by the deeds of the body,
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he meaneth not outward acts only, but lusts also. "Well then, fight we
must, but not with our own shadows; sin is gotten within us; by the
soul it hath taken possession of the body; the gat-es of the senses are
always open to let in such objects and temptations as take part with
the flesh ; and the flesh is ready to accomplish whatever the corrupt
heart doth suggest and require. -

Secondly, The life that is promised to them that mortify sin,— Ye
shall live,—a spiritual life of grace here, and an eternal life of glory
hereafter. Heaven is worth the having, and therefore the reward should
sweeten the duty. From this clause the points are three:

1. That justified persons are bound to mortify sin.

9. That in the mortifying of sin, we and the Spirit concur. The
Spirit will not without us, and we cannot without the Spirit.

3. That eternal lifeis promised to them who seriously improve the
assistance of the Holy Ghost for the mortifying of sin.

1. Doct. That justified persons should mortify sin. It is their duty
so to do.

First. What is the mortification that lieth upon us?

1. Negatively, What it is not; we must distinguish between the
mock mortification,—the counterfeit resemblances’ of this duty, and
the duty itself.

[1.] There is a pagan mortification. I call it so, because such a
thing was among the heathens, which is nothing else but a suppressing
such sins as nature discovereth, upon. such reasons and arguments as
nature suggesteth : Rom. ii. 14, < The Gentiles do by nature the things
contained in the law:’ pamely, as they abstained from gross sins and
performed outward acts of duty. This was a kind of resemblance of
mortification, and but a resemblance. 'We read of this in history; the
answer of Socrates to the physiognomist, oiuar maibepactiv, wheu
his scholars enraged at his character ITaubepactys, ératpdr, eipe
¢voer, a\’ éméyw. So of Paleemon, who coming in a drunken fit to
scoff at the lecture of Xenocrates, with his head crowned with
a garland of rosebuds, was by his grave and moral discourse,
reduced from his riot and licentiousness, which was a kind of moral
conversion ; but this we fault, because it is but a half turn from
sins of the second table, or lower hemisphere of duty; and because
these sins were suppressed and hidden, rather than mortified and
subdued ; Sapientia eorum abscondit vitia, non abscindit. Lact. As
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